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Letter from the Editors 
Even amid the Covid-19 pandemic, The Gettysburg 
Historical Journal has not forgotten its commitment to publishing 
the best of undergraduate research. We are heartened to witness 
students’ continued dedication to excellent work in an array of 
historical topics. Despite the difficulties we still face—mental and 
emotional exhaustion, shuttered archives, limited in-person 
research opportunities—we received a particularly high volume of 
submissions this year. We are proud to present work from our 
peers at Gettysburg and around the world in this twentieth edition 
of our journal. Through the stories we encounter in the past, we 
gain insight into the human experience in a variety of contexts and 
receive the tools to work towards a better present and future.  
 With the assistance of The Cupola, Gettysburg College’s 
online research repository, and the distinguished college faculty, 
our authors’ work has received both serious scholarly attention and 
national accolades. Past authors have gone on to publish follow-up 
work in refereed journals, and to present their work at 
undergraduate and professional conferences. The Gettysburg 
Historical Journal is primarily a student-run organization, and as 
such, it provides undergraduate students with a unique opportunity 
to gain valuable experience reviewing, editing, and organizing 
academic articles for publication. In all cases, authors and editors 




have also had the opportunity to apply these skills to their future 
careers, or their work as graduate students.  
Each of the following works selected for this twentieth 
edition of The Gettysburg Historical Journal exemplifies the 
varied interests of undergraduate historians and their dedication to 
broadening the scope of historical analysis: 
Chinaza K. Asiegbu’s essay, “From Uneven Bars to 
Uneven Barriers: The Marginalization of Black Women in 
Gymnastics,” uses the sport of gymnastics as a case study to 
demonstrate the ways in which black women have historically 
been excluded from what are regarded as “feminine sports.” She 
argues that black female gymnasts have been historically 
marginalized from mainstream gymnastics on the basis of finances 
and white conceptions of femininity, both of which are crucial to 
success in the realm of gymnastics. 
Vamika Jain’s essay, “Extraordinary Chambers in the 
Courts of Cambodia: An Extraordinary Success or an Ordinary 
Failure?” examines the expanded role of international tribunals in 
the prosecution of the Khmer Rouge regime, suggests that justice 
can exist outside a court’s verdict, and critiques the perception that 
the Extraordinary Chambers completely failed to deliver justice to 
Pol Pot’s victims. 




Bridget B. Kennedy’s paper, “From Georgian England to 
the Arctic: Gender and Cultural Transformation in the Samuel 
Hearne Expeditions (1769-1772),” suggests that English explorer 
Samuel Hearne underwent a cultural change over the course of his 
three trips to the Arctic, and by the end of his journey no longer 
viewed himself superior to the region’s Athabascan natives 
because of his European origins. He returned to Europe with a 
more balanced view of indigenous culture and continues to be 
studied for his unique cultural perspective. 
Hannah Labovitz’s essay, “The Complex Relationship 
between Jews and African Americans in the Civil Rights 
Movement,” argues that the African American and Jewish 
communities were bonded by a similar exclusion from mainstream 
American society and a historic empathetic connection that would 
carry on into the mid-twentieth century; however, beginning in the 
late 1960s, the partnership between the groups eventually faced 
challenges and began to dissolve, only to resurface again in the 
twenty-first century. 
Joy Zanghi’s essay, “Hans Staden’s Warhaftige Historia: 
Protestant Identity in a Tale of Brazilian Captivity,” assesses the 
German Protestant Hans Staden’s experience as a captive of the 
Brazilian Tupinambá in the 1550s. Warhaftige Historia, a highly 
political and propagandistic piece, served the purpose of affirming 




Staden’s loyalty to Hessian Prince Philipp and the Protestant faith 
after spending many years outside of his native land. 
 This edition of The Gettysburg Historical Journal also 
includes two feature pieces written by Prof. Michael Birkner and 
Prof. Ian Isherwood on the challenges of teaching and researching 
virtually amid the pandemic. 
 
 
The General Editors, 
 
Lillian D. Shea 
Christopher T. Lough 
  





 The staff of The Gettysburg Historical Journal would like 
to thank all the professors of the History Department for 
encouraging our majors to produce excellent work. In particular, 
we would like to thank Professor Timothy J. Shannon for 
providing guidance to the journal staff’s as our faculty advisor. We 
also express our gratitude towards Mary Elmquist, Scholarly 
Communications Librarian at Musselman Librarian, and Kari 
Greenwalt, Administrative Assistant of the History Department, 
for helping the staff prepare this year’s edition for publication. 
Finally, we would like to thank Erick Cabrera ’21, a double major 
in Philosophy and Cinema and Media Studies, for providing the 
journal’s cover image. 
  





 This year’s feature pieces were written by Michael J. 
Birkner and Ian A. Isherwood, both professors in the History 
Department. Prof. Birkner’s research focuses on nineteenth- and 
twentieth-century America, especially the life and career of 
Dwight Eisenhower, as well as on the history of Gettysburg 
College. Prof. Isherwood specializes in memory studies and the 
history of World War I, and directs a digital history project on First 
World War letters. 
 
Prof. Michael Birkner 
Before the pandemic set in and the College administration said 
we’d be teaching remotely the second half of spring semester 
2020, I had never heard of Zoom. As someone who has relished 
teaching at liberal arts colleges precisely because of the classroom 
vibe and the spate of extra-curricular enrichment on campus, this 
news was not welcome.   
 I quickly realized that Zooming was not all that difficult, 
and equally quickly determined that I would be happier without 
trying to add more complications like chat rooms and Moodle 
exams. I sought normalcy within the world of Zoom. By and large, 
it has worked out OK. 




 What has impressed me the most over the past year is the 
willingness of students to meet their instructor—me—at least half-
way.  I haven’t diluted the academic requirements in my courses, 
though clearly have had to make adjustments, particularly on 
assignments.  One foundation of my syllabus is assigning papers 
where students draw on Musselman Library’s physical resources, 
whether in the stacks or in Special Collections.  
 In spring 2020 that wasn’t possible. This past academic 
year it has been a mixed picture, with many students on campus 
(more so spring term), but many also studying remotely. As a 
result, I had to restructure my assignments to suit students in both 
categories. I’ve been fortunate working with librarians who have 
found ways to even the playing field by making materials available 
online, whether archival materials or journals like LIFE magazine, 
above and beyond the readily accessible scholarly journals 
accessible through JSTOR. 
 Contrary to conventional wisdom about college students 
today, history students like print. I have not heard from students 
struggling to obtain the works needed for class discussions, 
whether paperback books or article length assignments on Moodle.  
Their class participation has been remarkably vibrant, making my 
job easier. 




 To be sure, there are quirks involved teaching on Zoom. 
The classroom dynamic is not the same as it would be in person. 
There is less opportunity to move about the room, no opportunity 
(in my case) to use the blackboard or point to a map, fewer 
handouts, and less casual conversation before and after class about 
a person’s status in the course or their current activities.   
 On Zoom, students sometimes surprise me. I’ve had 
students attend class while driving a car, eating lunch, and even 
flossing their teeth! Some students are uncomfortable with being 
on screen or have technical issues along those lines. One can never 
be sure how engaged they are when their faces are not visible.  
 The biggest impact of the pandemic on my academic life, 
aside from the loss of opportunities for exchanges with students, is 
the absence of shop talk with colleagues that made life at 
Gettysburg more functional, meaningful, and enjoyable.  
 The pandemic has hindered my scholarly work because 
archives I most frequently visit have closed and remain closed, up 
to and including presidential libraries and the Library of Congress.  
I was able to spend a month in Melbourne, Australia, over winter 
break 2019-2020, and used that time to complete research for an 
article I subsequently published in the Victorian Historical 
Journal.  By and large most of what I have worked on has related 




to essays and book reviews.  I cannot wait to get back reading, in 
person, dead people’s mail. 
 
Prof. Ian Isherwood 
I suppose the way to start is with how it started. The last weekend 
of February 2020, a week or so before things started to fall apart, I 
was speaking at my mother’s memorial service in Florida. The 
church was packed and everyone was hugging and shaking hands. 
The day after returning to Gettysburg from her service, I was in a 
College van heading to NYC for a donor event that featured our 
digital history project—www.jackpeirs.org. It was another 
crowded event with a few hundred people all eating canapés and 
glad-handing. A few days after that, I jumped on a plane for 
London to do some research over spring break. It was unmasked 
on the London Underground that I got my first wave of Covid 
anxiety as I became nervously aware and hyper-focused on every 
cough and sneeze around me. Organizing my research notes over a 
pint in a pub later, I watched as the worldwide news went into full-
blown pandemic panic. I cut the trip short out of fear of a border 
closing and came back to a fourteen-day self-quarantine and a 
flurry of emails indicating that the College had moved to remote 
learning. 




Quarantine and remote learning. How easily we say these 
words now, but how odd those words were then, as we were trying 
to understand how our world would change. Reflecting back, it is 
hard for me to see through the shadow of exhaustion and make 
clear what has been a hazy year that has utterly pushed many of us 
to the limits of our emotional endurance. Still, there are three 
things that I think define the year for me both personally and 
professionally (the year has blurred the lines between these two 
categories as our family home has become both office and 
elementary school). The first is grief. For me this began at the start 
of the pandemic with the loss of my mother to cancer. More 
generally, though, that personal grief extended into a sense of 
general loss over this year. The second aspect is a sense that all of 
our worlds have gotten smaller as we have been homebound, 
remote working and learning, and measuring aspects of risk for all 
of our activities, great and small. There have been good things 
about this, but it has also compounded the anxiety that all of us 
have felt and the sadness over our lost experiences. The third 
theme is more positive: adaptability and resilience. At the end of it 
all, I can say that I did my duty this year. I have never been as busy 
and have never worked longer days. I don’t know whether I am a 
better historian or not (probably not), but I do know that I learned a 
lot about teaching this year and have tried to help my students stick 




this thing out. We are approaching the end of the most difficult 
year in higher education in modern memory. Many of us are 
landing this plane with three engines out of four lost, but the 
runway is in sight. It hasn’t been pretty and most of us want to put 
the journey behind us, but we stepped up to the moment and 
finished the mission. And to do so in such a miserable year 








From Uneven Bars to Uneven Barriers: 
The Marginalization of Black Women in Gymnastics 
Chinaza K. Asiegbu | Harvard University ’22 
 
The rhinestones on her shiny pink leotard glistened against 
the backdrop of flashing lights and cameras. The crowd held its 
breath as she hoisted herself into the air, performing twists and 
turns that defied gravity. Upon landing, her feet simultaneously 
stuck to the ground beneath her. The crowd roared. Gabby Douglas 
was not only a vision of excellence but the embodiment of history 
in the making. At the 2012 Olympics, Douglas became the first 
black gymnast in Olympic history to become an individual All-
Around Champion. Also, Douglas became the first American 
gymnast to ever win gold in both the individual All-Around and 
team competitions.1 However, the moment she became a 
champion, the main topic of conversation was centered neither on 
her victory nor her triumph, but her hair. Slicked back into a 
ponytail with hair clips to prevent flyaways, her hair was labeled 
“unkempt,” “embarrassing,” and “nappy.”2 These comments and 
 
1 Liriel Higa, “Before Simone Biles, These Women Broke Barriers,” The New 
York Times, August 10, 2016. 
2 Lauren McEwen, “Gabby Douglas and Her Ponytail: What’s All the Fuss 
about?” The Washington Post, August 6, 2012. 




media attention they attracted demonstrate one truth: despite how 
far black women have come in sports, they still have a long way to 
go before they will be judged equally compared to their white 
counterparts. Especially in sports that are societally regarded as 
feminine, such as gymnastics and figure skating, Eurocentric 
beauty standards are an unspoken feature of the game. Undergirded 
in ethnic disparities within gymnastics are financial and aesthetic 
barriers for black women in particular. This essay will use 
gymnastics as a case study to demonstrate that black women have 
historically been excluded from so-called “feminine sports.” I 
argue that black female gymnasts have been historically 
marginalized from mainstream gymnastics based on both finances 
and on white conceptions of femininity, two elements that are 
crucial to success in the realm of gymnastics.  
 
Historiography 
Using sports as a lens into cultural hegemony in the United States, 
it is clear that black women are uniquely positioned at the 
interphase of racialization and gender socialization in sports, 
notably to their detriment.3 Although journalists have documented 
the progression of black women in gymnastics, it is still a 
 
3 James Hannon et al., “Gender Stereotyping and the Influence of Race in Sport 
among Adolescents,” Research Quarterly for Exercise and Sport 80, no. 3 
(2009): 676-84. 




relatively recent history that historians have yet to dissect in depth. 
Black women have gradually become more involved with 
gymnastics, yet narratives have focused on the accomplishments of 
a few elite women, primarily in track and field and basketball.4 
While this gap raises the stakes as to why more scholarship must 
be created regarding black women in gymnastics, it also 
necessitates an expansion of the historical scope to encompass the 
general history of black women in sports. Because of this gap, I 
have focused on literature tracing the history of black women’s 
participation in sports.  
Several academic works reveal the continuing tradition of 
descriptive, chronological accounts of the history of black 
sportswomen. These accounts have celebrated tokenism and 
romanticized the struggles of black women in their fight to gain 
recognition from white people. However, it is also important to 
commend the increased legitimacy of the overall study of black 
sportswomen through its proliferation in historical surveys of 
American sports in the late twentieth century. In 1939, Edwin 
Henderson was the first person to write a comprehensive book on 
black athletes, in which he devoted a singular chapter to women 
 
4 Linda Darnette Williams, “An Analysis of American Sportswomen in Two 
Negro Newspapers: The Pittsburgh Courier, 1924-1948 and the Chicago 
Defender, 1932-1948” (Ph.D. diss., Ohio State University, 1987). 




called “Negro Girls in Sports.”5 He overviewed the brief history of 
black sportswomen, highlighting the success of Tuskegee Institute 
girls in track and field and the Philadelphia Tribune Girls in 
basketball. However, he failed to note the differences in the 
experience of playing sports between black women and white 
women. In 1981, Temple University Professor Tina Sloan Green 
released an anthology of essays, biographical sketches, and 
philosophical investigations entitled Black Women in Sport.6 This 
collection delved deeper into the prejudicial aspect of playing 
sports for black women, yet still focused on biographical sketches 
of seventeen “outstanding black sportswomen.”7 In 2014, Jennifer 
H. Lansbury published her book Spectacular Leap: Black Women 
Athletes in Twentieth-Century America, which followed the careers 
of six famous black sportswomen to “uncover the various 
strategies the athletes use to beat bad stereotypes.”8 She iconified 
certain black women as physical blueprints for all black women 
rather than illustrating the sporting experience of black women 
within their own culture. As Green has stated, “the challenge lies 
 
5 Edwin Bancroft Henderson, The Negro in Sports, rev. ed., in Black 
Biographical Dictionaries, 1790-1950, vol. 126 (Washington, DC: Associated 
Publishers, 1939). 
6 Tina Sloan Green et al., Black Women in Sport (Reston, VA: American 
Alliance for Health, Physical Education, Recreation and Dance, 1987). 
7 Green et al., “Black Women in Sport.” 
8 Jennifer H. Lansbury, Spectacular Leap: Black Women Athletes in Twentieth-
Century America (Fayetteville, AR: University of Arkansas Press, 2014). 




in not just being the first or second, but in creating a pool of Black 
players, starting in the neighborhoods.”9 The challenge that 
historians must face is capturing the history of black sportswomen 
in neighborhoods, beyond the perspective of white audiences. 
Overall, despite the increased quantity of work about black 
sportswomen in books, there is still a need for more rigorous, 
contextualized engagement with the experience of black 
sportswomen, explaining why they are predominately in sports 
regarded as masculine instead of those regarded as feminine.  
 
Financial Barriers of Gymnastics for Black Communities 
Firstly, just as the history of black sportswomen has been written 
for the consumption of white people, the sports culture of 
gymnastics was built for the participation of white women from an 
economic perspective. Sports that required more equipment and 
facilities, including “feminine” sports such as figure skating and 
gymnastics, had disproportionately fewer black women. Given that 
the status of black women in society translated to their status in 
sports, black women were more likely to have fewer facilities and 
equipment available to them, and the quality of those available to 
them have been very poor.10 In 1996, former Olympic gymnast 
 
9 Mary-Christine Phillip, “The Lady and the Tiger: Stanford Gets Eldrick and 
Dominique,” Diverse Issues in Higher Education 11, no. 15 (1994): 16. 
10 Green et al., Black Women in Sport. 




Wendy Hillard was spotlighted in Essence magazine for addressing 
these financial barriers as an “athletic activist.”11 That same year, 
she officially founded the Wendy Hillard Gymnastics Foundation 
to provide free and low-cost gymnastics lessons to underprivileged 
youth in predominantly black communities of New York. Her first 
open house was hosted at Central Baptist Church, a staple location 
in the black community.12 Over the past two decades, Hillard has 
taught over 15,000 inner-city children, and she has even expanded 
her foundation to Detroit.13 However, in a world where gym 
membership, coaching, leotards, travel, and physical therapy 
expenses are commonplace, the Wendy Hillard Gymnastics 
Foundation is an anomaly.  
Black women did not refrain from participating in 
gymnastics due to lack of skill or interest, but to lack of money. 
Due to its high costs, it was nearly impossible for low-income and 
minority children to continue gymnastics at a competitive level. In 
1989, American Visions, a bimonthly magazine of African 
American culture, recognized a black organization undertaking 
 
11 Joy Duckett Cain, “WENDY HILLIARD: Athletic Activist,” Essence 26, no. 
11 (1996): 58. 
12 Dustin Walsh, “Homecoming Spurs Expats to Give Back, Invest in City; 
Invitees to Return to Detroit This Week for Second Event,” Crain’s Detroit 
Business 31, no. 39 (2015): 1; “African-American Begins Rhythmic 
Gymnastics,” New York Amsterdam News (1962), 1995. 
13 Higa, “Before Simone Biles, These Women Broke Barriers.” 




similar work called the Ebony Flyers in Compton, California. 
Despite their aspirations to compete in the Olympics, the “talented 
youngsters who could not afford an expensive gymnastics 
program,” which cost $30,000 to $40,000 a year, attested to only 
being able to participate because of the forty-dollar per semester 
program.14 According to the coach, “parents went wild” and were 
“spared of financial worry” because of the program, which heavily 
relied on generosity and donations to continue.15 Outside these 
programs, the article noted that most black female athletes played 
the school-sponsored sports of track and field and basketball. In 
1997, an article reported that “97% of the 4,000 Black female 
collegiate athletes participate in basketball or track and field,” 
reducing their chances of earning college athletic scholarships.16 
This environment also reduced the “probability that a young black 
female gets ‘started early’ in a sport like gymnastics.”17 
 
Eurocentric Beauty Standards in Gymnastics 
Secondly, the same barriers of entry into “womanhood” that have 
historically denied black women access to femininity extended to 
 
14 Henrietta E. Charles, “Flying High,” American Visions (Washington, DC: 
Visions Foundation, April 1, 1989).  
15 Charles, “Flying High.” 
16 Craig T. Greenlee, “Title IX: Does Help for Women Come at the Expense of 
African Americans?” Black Issues in Higher Education 14, no. 4 (1997): 24-24. 
17 Green et al., Black Women in Sport. 




marginalize black women aspiring to play sports regarded as 
feminine, such as gymnastics and figure skating. This unfair 
treatment, coupled with lingering stereotypes of immorality and 
inferiority against black women, was exemplified in post-
Antebellum America when black women created self-help 
societies, such as the National Federation of Afro-American 
Women and the National League of Colored Women. Black 
women made these efforts to safeguard their virtue as women and 
“stand tall and develop within themselves the moral strength to 
raise above and conquer false attitudes” as black people, referred 
to as the “Double Task” of overcoming a gendered and raced 
existence.18 In “The Impact of the ‘Cult of True Womanhood’ on 
the Education of Black Women,” Linda M. Perkins described how 
white womanhood was “a model designed for the upper- and 
middle-class white women” that failed to acknowledge the 
femininity of black women.19 In a culture where they were 
encouraged to be vessels of racial uplift, black women stood at the 
crossroads of being “passive, submissive, and nurturing” within 
their race, and “aggressive, active, and autonomous” within their 
 
18 Gertrude E. Ayer, The Task of Negro Womanhood in the New Negro: An 
Interpretation (New York: A. and C. Boni, 1925), 171. 
19 Linda M. Perkins, “The Impact of the ‘Cult of True Womanhood’ on the 
Education of Black Women,” Journal of Social Issues 39, no. 3 (1983): 17-28. 




“traditional” sports to a predominately white audience.20 Because 
black women were streamlined into “masculine” sports, such as 
track and field and basketball, these sports operated as platforms 
where black women served as heroines for black people.  
Though less restricted to participate in activities featuring 
strength and force than white women, black women were seen as 
inadequate in sports featuring grace and precision due to European 
beauty standards. Rutgers coach Umme Salim-Beasley, one of the 
few gymnast coaches of color, claimed that “there are stereotypes 
that follow African-American gymnasts, like that they are 
gymnasts of power, not so much gymnasts of grace.”21 Since the 
nineteenth century, when women were first introduced to 
gymnastics, “the prescriptive norms that were tendered and 
accepted in relation to women’s gymnastics and their articulations 
of feminine rectitude” validated white, middle-class women and 
their desire to uphold traits of Republican Motherhood.22 However, 
because the appearance of black women has been dehumanized 
since slavery in exchange for European markers of beauty, it is far 
more difficult for black women to advance in this aesthetic sport. 
 
20 Hannon et al., “Gender Stereotyping and the Influence of Race in Sport 
among Adolescents.” 
21 “Black Collegiate Gymnasts Describe Culture of Racism, Isolation,” 
ESPN.com, August 14, 2020. 
22 Ann Chisholm, “Incarnations and Practices of Feminine Rectitude: 
Nineteenth-Century Gymnastics for U.S. Women,” Journal of Social History 38, 
no. 3 (2005): 737-63. 




Players and coaches have even reported that “judges like a specific 
look and they like that elegant European-style gymnastics look, 
and that gymnasts of color tend to not score as well because they 
don’t have that particular build.”23 Sources have revealed that 
predominantly white recruiters and coaches tend to recruit a 
“specific type of gymnast.”24 Black gymnasts living in the myth of 
a post-racial America silently suffer from a tone-deaf sport with a 
clear disregard to their existence. Mesh leotards and athletic tape, 
common items in an athlete’s bag, continue to only be available in 
an exclusively white “nude” shade. Margzetta Frazier, a former 
member of the U.S. women’s national team and junior at UCLA, 
admitted to ESPN that she “felt the only way for the judges to get 
past my color was for them to at least see how beautiful and thin 
my body could look.”25 Gymnastics, which was founded on and 
has historically thrived upon conformity to white womanhood and 
European femininity, has put black people and anyone who is “one 





23 “Black Collegiate Gymnasts Describe Culture of Racism, Isolation.” 
24 “Black Collegiate Gymnasts Describe Culture of Racism, Isolation.” 
25 “Black Collegiate Gymnasts Describe Culture of Racism, Isolation.” 
26 Phillip, “The Lady and the Tiger.” 





When black gymnasts perform their dangerously impressive 
acrobatic stunts, they are not just defying gravity but historical 
norms about gymnastics itself. History has shown that black 
gymnasts, in order to be recognized or even involved in 
gymnastics, have had to be exceptional in both their social status 
and performance. Though white women have presided over 
mainstream gymnastics for two centuries, in the past three decades, 
black women have begun to disrupt such gatekeeping by 
increasing financial accessibility to the sport and inspiring a 
renewed vision of what its participants could look like. In response 
to criticism about her hair in 2012, Gabby Douglas retorted, “Are 
you kidding me? I just made history. And you’re focusing on my 
hair? I just want to say we’re all beautiful inside and out. Nothing 
is going to change.”27 Gabby Douglas, Simone Biles, and 
competitive black gymnasts across the country have the potential 
to represent a new generation of black gymnasts who refuse to 
conform to the predominantly white world of gymnastics—
continuing to raise the bar of what it means to be a black female 
gymnast.  
 
27 Gabby Douglas, Grace, Gold & Glory: My Leap of Faith (Grand Rapids, MI: 
Zondervan, 2012). 
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Extraordinary Chambers in the Courts of Cambodia: 
An Extraordinary Success or an Ordinary Failure? 
Vamika Jain | University of Toronto ’22 
 
“They killed men with sticks, tied them up by the neck, and 
burned them alive… one could no longer drink the water 
because there were so many corpses floating on the 
surface… Every day we lived in fear, in poverty, in grief, in 
a tragedy that we had never before known.” 
 
Pech Tum Kravel spoke these words in a witness statement, 
testifying to the inhumanity of the Khmer Rouge at the 1979 
People’s Revolutionary Tribunal (PRT) in Cambodia.1 Along with 
Kravel’s deposition, the tribunal itself has remained obscure for 
decades, dismissed from both domestic and international attention. 
The fledgling PRT marked the beginning of a long struggle for 
transitional justice in Cambodia.2 The most recent iteration of this 
campaign is the Extraordinary Chambers in the Courts of 
Cambodia (ECCC), a hybrid tribunal intended to prosecute leaders 
of the genocidal Khmer Rouge regime for their blatant violations 
 
1 “Mr. Pech Tum Kravel,” in Genocide in Cambodia: Documents from the Trial 
of Pol Pot and Ieng Sary, eds. Howard De Nike, John Quigley, and Kenneth J. 
Robinson (Philadelphia: University of Pennsylvania Press, 2000), 102.   
2 Rachel Hughes, “Ordinary Theatre and Extraordinary Law at the Khmer Rouge 
Tribunal,” Environment and Planning D: Society and Space 33, no. 4 (2015): 
717-9. 




of both Cambodian and international law. The tribunal offered the 
Cambodian people an opportunity for “moving forward through 
justice”—but after twenty-three years, has it delivered on its 
promises?3 Such questions on the effectiveness of this long and 
expensive tribunal deserve to be addressed. The present study will 
argue that while the ECCC has certainly failed in delivering the 
most fundamental conceptions of material justice—including truth, 
accountability, and appropriate punishment—it has also achieved 
remarkable success in supporting victim participation, generating 
public deliberation, and encouraging national reconciliation. 
Highlighting these areas of success, the article looks at the 
expanded role of tribunals extending beyond the courtroom and 
seeks to illustrate the perceptions of justice that exist beyond a 
court’s verdict.  
 
Theoretical Framework 
Examining the ECCC’s effectiveness requires a robust analytical 
framework. In order to provide theoretical grounding for such a 
framework, this paper identifies the hybrid tribunal as a form of 
transitional justice, which the International Centre for Transitional 
Justice broadly defines as “ways countries emerging from periods 
 
3 “It’s Time for the Record to be Set Straight” (poster printed by Extraordinary 
Chambers in the Courts of Cambodia, March 3, 2011), 
https://www.eccc.gov.kh/en/publication/its-time-record-be-set-straight. 




of conflict and repression address large-scale or systematic human 
rights violations.”4 Prominent legal scholar Ruti Tietel narrows this 
definition by arguing that it applies specifically to ideas of “justice 
associated with periods of political change,” such as regime 
changes or shifts in authority, and primarily involves addressing 
the “wrongdoings of repressive predecessor regimes” through 
various legal responses such as prosecutions, truth commissions, 
reparations, and political reform.5 As a tribunal established by both 
the United Nations and the Royal Government of Cambodia to 
prosecute violations of humanitarian law by its predecessor regime 
of Democratic Kampuchea, the ECCC fits this definition.6 Policy 
scholar David Crocker has identified eight primary goals for such 
mechanisms of transitional justice: “truth, a public platform for 
victims, accountability and punishment, the rule of law, 
compensation to victims, institutional reform and long-term 
development, reconciliation, and public deliberation.”7 Here these 
 
4 “What is Transitional Justice?” International Centre of Transitional Justice, 
https://www.ictj.org/about/transitional-justice.  
5 Ruti G. Teitel, “Transitional Justice Genealogy,” Harvard Human Rights 
Journal 16 (2003): 69; Michael Newman, Transitional Justice: Contending with 
the Past (Cambridge, UK: Polity Press, 2019), 27-47. 
6 Agreement Between the United Nations and the Royal Government of 
Cambodia Concerning the Prosecution under Cambodian Law of Crimes 
Committed During the Period of Democratic Kampuchea, United Nations- 
Cambodia, June 6, 2003, 2329 UNTS 117.  
7 David A. Crocker, “Reckoning with Past Wrongs: A Normative Framework,” 
Ethics & International Affairs 13 (1999): 43-64. 




eight goals will be used as the basic structure for measuring the 
ECCC’s success. However, Crocker’s goals are occasionally 
simplistic and blind to relevant historical narratives. Moreover, 
they are specific to liberal and democratic political transitions, and 
are intended to ambiguously apply to all forms of transitional 
justice, not just tribunals. Conversely, scholars such as Theresa 
Squatrito et al. and Gutner and Thompson have developed 
analytical frameworks that apply specifically to international 
organizations and tribunals, while historians such as Rebecca 
Gidley have altered these models to the distinctive context of 
Cambodian history.8 This article will employ research in political 
theory and historical narratives from Gidley and Squatrito et al. to 
modify Crocker’s goals, overcome some of their limitations, and 





8 Theresa Squatrito, Oran R. Young, Andreas Follesdal, and Geir Ulfstein, “A 
Framework for Evaluating the Performance of International Courts and 
Tribunals,” in The Performance of International Courts and Tribunals, eds. 
Theresa Squatrito, Oran R. Young, Andreas Follesdal, and Geir Ulfstein 
(Cambridge: Cambridge University Press, 2018), 3-36; Tamar Gutner and 
Alexander Thompson, “The Politics of IO Performance: A Framework,” Review 
of International Organizations 5, no. 3 (2010): 227–248; Rebecca Gidley, 
Illiberal Transitional Justice and the Extraordinary Chambers in the Courts of 
Cambodia (Cham, Switzerland: Springer International Publishing, 2019). 




Historical Background: Democratic Kampuchea 
In April 1975, the French-educated revolutionary Pol Pot led the 
rebel forces of the Communist Party of Kampuchea (CPK), also 
known as the Khmer Rouge, as they took over Cambodia and 
proclaimed the new state of “Democratic Kampuchea.”9 While 
numerous factors contributed to the radicalization that spurred on 
the Khmer Rouge, a primary reason was the U.S. government’s 
secret bombing campaign against Vietnamese troops in Cambodia 
in the latter years of the Vietnam War.10 Further destabilizing the 
nation’s already-weakened regime and alienating large 
communities of Cambodians, these falling bombs were the last 
straw required by the Khmer Rouge to break government defences 
and take control of Phnom Penh.  
What followed was the attempted establishment of absolute 
control and a subsequent devastation of Cambodian lives. As 
recorded in endless pages of harrowing testimony, soldiers forcibly 
deported Cambodians to the countryside, “sieved [intellectuals and 
civil servants] from the population,” punished disobedience with 
brutal executions—typified by “the naked body of a man, nailed to 
a door”—and regularly committed mass killings, one of which 
counted “one hundred fifty-seven persons, which included women 
 
9 Aaron Fichtelberg, Hybrid Tribunals: A Comparative Examination (New 
York: Springer, 2015), 2-4. 
10 Fichtelberg, Hybrid Tribunals, 3.  




eight months pregnant.”11 The Khmer Rouge remained in power 
until a Vietnamese invasion in January 1979. Estimates suggest 
that between 1.5 to 2.25 million Cambodians died under the four-
year regime due to “targeted killings, starvation, overwork, and 
lack of sanitation and medical care.”12 The wounds carved onto 
Cambodian bodies and the Cambodian nation, however, are much 
larger in number, and the process to deliver justice to victims took 
decades to begin.  
 
The Extraordinary Chambers in the Courts of Cambodia 
“The creation of the Cambodia Tribunal—spanning 1997 to 
2006—took longer than the creation of any other international or 
hybrid criminal tribunal in the post-Cold War era,” recalled David 
Scheffer, former U.S. Ambassador-at-Large for War Crimes 
Issues.13 Notably, it took nearly eighteen years from the fall of 
Democratic Kampuchea in 1979 for this process to even begin at 
 
11 “Mrs. Yasuko Naito,” in Genocide in Cambodia: Documents from the Trial of 
Pol Pot and Ieng Sary, eds. Howard De Nike, John Quigley, and Kenneth J. 
Robinson (Philadelphia: University of Pennsylvania Press, 2000), 96-101; Peter 
Manning, Transitional Justice and Memory in Cambodia (London: Routledge, 
2019), 39.  
12 Ben Kiernan, “The Demography of Genocide in Southeast Asia: The Death 
Tolls in Cambodia, 1975–79, and East Timor, 1975–80,” Critical Asian Studies 
35: 585-597; Rachel Hughes and Maria Elander, “Justice and The Past,” in The 
Handbook of Contemporary Cambodia, eds. Katherine Brickell and Simon 
Springer (Abingdon, England: Routledge, 2016), 42.  
13 David Scheffer, All the Missing Souls: A Personal History of the War Crimes 
Tribunals (Princeton, NJ: Princeton University Press, 2011), 343. 




an international level. This was because, for most of the 1980s and 
early 1990s, the Khmer Rouge was protected by the geopolitical 
dynamics between China, America, and the Soviet Union, 
remaining key political players in the Cambodian government.14 
This made their prosecution impossible; any minor attempts at 
justice, such as at the People’s Revolutionary Tribunal of 1979, 
were soon dismissed due to their lack of public and international 
support. 15 It was only in 1996 when Ieng Sary, co-founder of the 
Khmer Rouge, agreed to disarm remaining rebel troops in 
exchange for amnesty that his faction’s political influence began to 
falter.16 Coinciding with the party’s weakened grip on power and 
growing international interest in action against its leaders, the co-
prime ministers of Cambodia finally wrote a letter to the United 
Nations Secretary General in 1997, requesting support in “bringing 
to justice those persons responsible for the genocide and crimes 
against humanity during the rule of the Khmer Rouge.”17 The 
process that this letter began remained slow, hindered by domestic 
red tape and international power politics. The UN and the 
Cambodian government engaged on multiple points of contention, 
 
14 Fichtelberg, Hybrid Tribunals, 32-33. 
15 Hughes, “Ordinary Theatre and Extraordinary Law,” 717-19. 
16 Fichtelberg, Hybrid Tribunals, 35-36. 
17 Gidley, Illiberal Transitional History, 109; United Nations General Assembly, 
“Letter Dated 21 June 1997 from the First and Second Prime Ministers of 
Cambodia Addressed to the Secretary-General,” A/51/930, 24 June 1997. 




such as the precise composition of the ECCC and the court’s 
standing with respect to the Cambodian legal system.18 After 
multiple rounds of negotiations, the UN General Assembly passed 
the final agreement on the ECCC on 22 May 2003, with conditions 
and concessions on both sides. The years immediately after were 
spent fundraising and laying administrative framework until, in 
July 2006, the judges for the court were sworn in and the ECCC 
was officially functional.19 
 
Structure of the Court 
The ECCC has jurisdiction over crimes committed between 17 
April 1975 and 6 January 1979.20 The crimes that the court can 
adjudicate are genocide, crimes against humanity, and breaches of 
the Geneva Convention. The persons that it can prosecute are 
carefully defined as the “senior leaders of Democratic Kampuchea 
and those who were most responsible.”21 The structure of the court 
 
18 Fichtelberg, Hybrid Tribunals, 40-41.  
19 Fichtelberg, Hybrid Tribunals, 44-45.  
20 Agreement Between the United Nations and the Royal Government of 
Cambodia, art. 1; Ernestine E. Meijer, “The Extraordinary Chambers in the 
Courts of Cambodia for Prosecuting Crimes Committed by the Khmer Rouge: 
Jurisdiction, Organization, and Procedure of an Internationalized National 
Tribunal,” in Internationalized Criminal Courts and Tribunals: Sierra Leone, 
Kosovo and Cambodia, eds. Cesare P. R. Romano, André Nollkaemper, and 
Jann K. Kleffner (Oxford: Oxford University Press, 2004), 211.   
21 Agreement Between the United Nations and the Royal Government of 
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itself is two-tiered, with a Trial Chamber and a Supreme Court 
Chamber that serves as both “appellate chamber and final 
instance.” The court’s composition is a unique hybrid model 
wherein the Trial Chamber consists of three Cambodian and two 
international judges, and the Supreme Court Chamber consists of 
four Cambodian and three international judges. Judges must seek 
unanimity in their decisions but, when impossible, a supermajority 
of at least four judges in the Trial Chamber and five judges in the 
Supreme Court Chamber is acceptable.22 Finally and most 
importantly, the Cambodian government has an obligation to 
provide support, enforce decisions, and make arrests “without 
undue delay” based on requests made by the ECCC.23  
 
Critical Assessment: Truth 
Having established the foundations of the ECCC’s history and 
mandate, it is now essential to assess its effectiveness. The first 
measure for examining the performance of this delayed and 
carefully constructed hybrid tribunal is the goal of “truth.” 
According to David Crocker, this involves investigating, 
establishing, and disseminating a true record of past atrocities and 
 
22 Agreement Between the United Nations and the Royal Government of 
Cambodia, art. 3, 4; Meijer, “The Extraordinary Chambers,” 217-21. 
23 Agreement Between the United Nations and the Royal Government of 
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their consequences, allowing victims and future generations to 
engage with an accurate public account of how various 
occurrences have shaped their past and present.24 Crocker indicates 
that the ability to arrive at such a record is dependent on the 
process of investigation.25 Therefore, to assess the ECCC, this 
article expands Crocker’s definition to include the measure of 
“process performance.” Proposed by Squatrito et al., this refers to 
demonstrated procedural fairness and efficiency standards in court 
and tribunal proceedings.26 Therefore, the ECCC’s performance 
under the goal of “truth” is measurable at two levels: the process 
performance of the court as a justice-seeking mechanism, and the 
successful dissemination of an accurate historical record. 
 The first measure under process performance is procedural 
fairness. Unfortunately, despite the painstaking process of 
negotiating the ECCC’s composition, multiple allegations of 
political interference by the Cambodian government in defence of 
certain Khmer Rouge leaders have mired its proceedings.27 The 
most serious of these allegations pertain to Cases 003 and 004 at 
the ECCC, wherein the defendants are former mid-level leaders of 
 
24 Crocker, “Reckoning,” 49-50.  
25 Crocker, “Reckoning,” 51-52. 
26 Squatrito et al., “A Framework,” 16.  
27 Tomas Hamilton and Michael Ramsden, “The Politicisation of Hybrid Courts: 
Observations from the Extraordinary Chambers in the Courts of Cambodia,” 
International Criminal Law Review 14, no. 1 (2014): 115. 




the CPK. The Cambodian judges of both chambers and team of 
Cambodian prosecutors have consistently prevented the 
proceedings from moving forward in court, and the Cambodian 
police has not issued arrest warrants, leading international co-
prosecutor Andrew Cayley to claim that the government had 
planned to protect the cases’ defendants.28 These allegations of 
political interference significantly undermine both the investigation 
and the alleged veracity of its produced historical record. 
Furthermore, the continued prevalence of former Khmer Rouge 
leaders and combatants in Cambodian political life means that 
allegations of corruption are rampant against all levels of the 
ECCC’s administration.29 While the veracity of these claims has 
not been established, the sheer number of them certainly casts a 
shadow on procedural fairness.  
On efficiency, moreover, the ECCC has only succeeded in 
convicting three defendants over the course of seventeen years, 
with an expenditure of more than $300 million.30 Its hybrid nature 
and the inherent conflict between national and international 
interests has caused its proceedings to move at a painstakingly 
 
28 Kheang Un, "The Khmer Rouge Tribunal: A Politically Compromised Search 
for Justice," The Journal of Asian Studies 72, no. 4 (2013): 78. 
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30 Seth Mydans, “11 Years, $300 Million and 3 Convictions. Was the Khmer 
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slow pace, with an exceptionally inefficient use of resources.31 The 
record of truth that the ECCC is making available to the public is 
thus heavily limited in comparison with what could be possible 
with a more efficient usage of time and resources. 
The second level of assessment, examining the court’s 
ability to make available an accurate public record of the historical 
wrongdoings suffered by Cambodians, reveals further failures and 
concerns. Craig Etcheson, former chief of investigations at the 
ECCC’s Office of Co-Prosecutors, describes how the court’s 
remarkably rich archival record of testimony and trial-proceedings 
is inaccessible to the Cambodian public, to scholars, and to 
international parties alike. He states that while the government has 
established a Legal Documentation Centre, it has not been updated 
beyond a partial documentation of Case 001. The state remains 
hesitant to provide any further access.32 More significantly, 
scholars are worried that under the hybrid nature of this court the 
Cambodian government will seize all documentation after the 
completion of the ECCC’s mandate. This would mean that “printed 
documents could be selectively destroyed, and the electronic 
 
31 Mikkel Jarle Christensen and Astrid Kjeldgaard-Pedersen, “Competing 
Perceptions of Hybrid Justice: International v. National in the Extraordinary 
Chambers of the Courts of Cambodia," International Criminal Law Review 18, 
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version could be subtly altered,” completely falsifying the record 
of truth being established by the court.33 
Therefore, assessing the ECCC’s progress towards the goal 
of “truth” reveals significant failures of process performance, 
challenged fairness, inefficient proceedings, and an unreliable 
production of historical records that are largely inaccessible to 
Cambodians.  
 
Public Platform for Victims 
Crocker’s second goal for transitional justice is the provision of a 
public platform for victims of past atrocities to describe their 
experiences.34 When applying this measure to the ECCC, however, 
it is important to note that these proceedings are taking place 
nearly three decades after the fall of the Khmer Rouge. This adds 
distinctive challenges to both the process of reaching out to victims 
and asking them to relive harrowing memories from a generation 
ago. 
 The ECCC has a dedicated section for Victim Support that 
engages in regular legal outreach, inviting victims to participate in 
trial proceedings. Victim Support must ensure the protection of 
victim interests by effectively disseminating relevant information, 
 
33 Grant Peck, “Experts Weigh the Record of Cambodia’s Khmer Rouge 
Tribunal,” Associated Press, November 17, 2018. 
34 Crocker, “Reckoning,” 52-53. 




ensuring legal representation, and acting as a bridge between the 
co-prosecutors and the victims.35 Estimates suggest that this branch 
has contacted “more than half a million Cambodians within 
Cambodia, and some thousands in the diaspora,” overcoming the 
challenges of lost time since the fall of the Democratic 
Kampuchea.36 Outreach to diaspora Cambodians indicates that 
even those who have moved away from the immediate proximity 
to the proceedings and their consequences have received the 
opportunity to reckon with and seek justice for past sufferings.  
 Victim participation in the proceedings operates under two 
primary mechanisms. The first is the process of filing a 
“complaint,” wherein victims can submit information to the court. 
Investigators and prosecutors may use this information and may 
call the complainant to present evidence at trial.37 The second 
option for victims is participating in the proceedings as a “civil 
party,” having demonstrated that they directly suffered due to the 
crimes committed by the defendants. Civil parties have co-lawyers 
to represent them and have specific rights within the trial, such as 
 
35 “Victims Support Section,” Extraordinary Chambers in the Courts of 
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the right to call witnesses or to make submissions, appeals, and 
closing statements. While only ninety civil parties participated in 
Case 001, around 4,000 parties did so in Case 002, representing the 
success of Victim Support’s legal outreach and the ECCC’s ability 
to provide a platform to victims. 38 While victim rights at trial have 
certainly seen restrictions in recent years, including the 
consolidation of multiple civil rights claims and the distribution of 
the case into mini-trials, the rate of victim participation and the 
degree of outreach conducted remain remarkable.39 Furthermore, 
described as ground-breaking legal precedent by international legal 
scholars, the ECCC is one of the first international courts to 
implement civil party participation at such a scale.40 This indicates 
that under the goal of providing a public platform for victims, the 
ECCC demonstrates significant success. 
 
Accountability and Punishment 
According to Crocker, successful mechanisms of transitional 
justice must be able to hold those responsible for historical 
 
38 Hughes and Elander, “Justice and the Past,” 48.  
39 Mélanie Vianney-Liaud, “Emerging Voices: Victim Participation in ICC and 
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atrocities accountable for their crimes and must deliver appropriate 
punishment to such individuals.41 Expanding on this definition, 
Squatrito et al. argue that the ability of tribunals to successfully 
hold defendants accountable is dependent on the court’s ability to 
successfully resolve judicial disputes and arrive at decisions.42 
Therefore, to prove effective at the goal of accountability and 
punishment, the ECCC must show demonstrated success at dispute 
resolution and at delivering appropriate punishments to those who 
are responsible for the horrifying scale of suffering under the 
Khmer Rouge.  
 The hybrid nature of the court, with a mix of international 
and national judges, prosecutors, and investigators at each level of 
the system, results in a consistent conflict of interests among the 
primary decision-makers of the process.43 Etcheson narrates how 
tension between these duelling perspectives is present at 
foundational levels of the process, recalling how “internationals 
were focused on procedure and process, while the nationals were 
focused on politics and product” at every step.44 Since decision-
making requires either unanimity or supermajority, this binary 
cleavage has significantly disabled the court’s ability to make 
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efficient progress in the prosecution and punishment of criminals 
on trial.45 The necessity for a supermajority, in conjunction with 
the binary divide within the judges, also means that the likelihood 
of the dismissal of conflicts without decision is extremely high.46 
These drawbacks in the ECCC’s dispute resolution and decision-
making capacities significantly reduce its ability to successfully 
agree upon the accountability and punishment of various 
defendants that stand trial within it. 
 Furthermore, the ECCC’s scope is limited to a strict 
definition of the most “senior leaders” of the Khmer Rouge—i.e., 
those who were most responsible for committing crimes. Defining 
this category, however, is fraught with subjective claims of 
leadership and responsibility. The Cambodian government’s 
resistance towards prosecuting Case 003 and Case 004 is partly 
because the defendants were not part of the top echelon of Khmer 
Rouge leadership. 47 Prosecuting them would then open the doors 
for the widespread prosecution of several other officials at a 
similar level in the regime. Nevertheless, in spite of their non-
seniority, the defendants were responsible for approximately 
40,000 deaths, and therefore bear a massive burden of 
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responsibility for the genocide and crimes against humanity 
committed.48 The challenges faced by the court in the prosecution 
of cases such as 003 and 004 are indicative of limitations on its 
capacity to hold prominent criminals responsible for their actions. 
Additionally, hurdles faced by the ECCC include the fact that its 
proceedings are underway more than three decades after the crimes 
were committed. Not only does this mean that many of the most 
responsible leaders have died without punishment, but it also 
makes the process of tracing and identifying such individuals 
additionally difficult.49  
 Therefore, these limitations encumber the ECCC’s 
effectiveness under the goal of holding wrongdoers accountable for 
their crimes and assigning them appropriate punishment.  
 
Rule of Law 
Crocker’s fourth goal of transitional justice states that, in 
reckoning with past wrongs, compliance with the rule of law is 
necessary, as is the attempt to lay groundwork for the future 
development of law. Squatrito et. al. applies a similar framework 
when assessing the effectiveness of international courts and 
tribunals. They identify the “[facilitation of] compliance with 
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international law” and the “clarification of law” as two important 
measures for the outcome performance of court systems such as 
the ECCC.50  
 The hybridity of the ECCC makes it a unique legal 
precedent formed within the confines of Cambodian law, but with 
roots situated in an agreement signed between the United Nations 
and the Cambodian government.51 On the one hand, its definitions 
of the crimes within its scope draw heavily from international 
conventions such as the 1948 Convention on the Prevention and 
Punishment of the Crime of Genocide and the 1998 Rome Statute 
of the International Criminal Court.52 On the other, the chambers 
themselves exists within the Courts of Cambodia; the Cambodian 
government enforces the tribunal’s decisions and administrators 
draw most procedural rules from the national legal system.53 
Consequently, the tribunal has the striking position of facilitating 
compliance with, establishing precedent for, and clarifying both 
international law and domestic law simultaneously. Importantly, it 
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also sets further precedent for future tribunals seeking similar 
hybrid models. 
 While the ECCC is not the only hybrid tribunal in 
contemporary history, its model for victim participation was 
certainly unprecedented when first established, replicated only 
partly at the International Criminal Court at The Hague. Never 
before had victims for mass human rights violations “been 
accorded such a highly visible role as ‘civil parties’ in the criminal 
proceedings against their oppressors.”54 The ECCC goes a step 
beyond simple participation by affording victim rights to civil 
parties at trial proceedings, and has since engaged with these rights 
on multiple occasions, both restraining and expanding them.55 This 
creates a wealth of replicable legal procedures future international 
courts and tribunals that might be established in the future. 
 Unfortunately, since most of the ECCC’s proceedings are 
still ongoing and public access to documentation on trial 
proceedings and decisions remains limited, it is not yet evident 
what the court’s holistic role in clarifying or advancing 
international and domestic law has been.56 However, its striking 
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placement at a cross-section of international and domestic law, and 
its unprecedented employment of victim participation mechanisms 
indicate that it is well-placed to leave a measurable impact on both.     
 
Compensation to Victims 
Crocker’s fifth goal for transitional justice is that all victims of 
human rights violations must receive appropriate compensation, 
“in the form of income, property, medical services or educational 
and other opportunities.”57 Once again, the timing of the ECCC’s 
proceedings complicates the direct application of this goal. While 
identifying and verifying victims after the significant gap of time is 
already a challenging process, to appropriately measure and 
allocate material compensation would be nearly impossible. The 
court’s internal rules have consequently established that victims 
can only seek “collective and moral” reparations from its 
proceedings.58 To assess whether the ECCC is able to demonstrate 
any success at this goal, it is important to examine whether such 
non-material and non-individualistic reparations are acceptable to 
the victims. A population-based survey conducted after a 
successful conviction at the ECCC’s first trial asked participants 
what they thought would be the best way to offer individual 
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reparations to victims of the Khmer Rouge. While more 
respondents recommended that victims and families should receive 
social services such as education and healthcare, the second most 
popular recommendation was for “trials and punishment of 
wrongdoers.”59 This indicates that while the ECCC’s moral 
reparations might not be the most desirable option, they are 
certainly a close second for contemporary Cambodians. Therefore, 
while the ECCC is unable to offer any material compensation to 
victims of the Khmer Rouge, its efforts at prosecuting the greatest 
culprits certainly offer some form of restitution to those who have 
suffered most at its hands.   
 
Institutional Reform and Long-Term Government  
Crocker defines his sixth goal for transitional justice as the 
prevention of recurring conflict and human rights violations 
through the establishment of stronger institutions and economic 
development.60 As a tribunal, the ECCC plays little to no role in 
the advancement of economic development. Furthermore, since the 
ECCC involves multiple international actors, concerns over 
 
59 Phuong Pham, Patrick Vinck, Mychelle Balthazard, and Sokhom Hean, After 
the First Trial: A Population-Based Survey on Knowledge and Perceptions of 
Justice and the Extraordinary Chambers in the Courts of Cambodia (Berkeley, 
CA: University of California Press, 2011), 35. 
60 Crocker, “Reckoning,” 59-60. 




national sovereignty limit the degree to which the government 
allows it to participate within it. However, a fair assessment of the 
court’s role in institution building in Cambodia must examine its 
impact on the health of Cambodian legal institutions.  
 Since the 1997 letter from the co-prime ministers of 
Cambodia to the UN Secretary General, international and national 
staff have worked together at various levels to build, operate, and 
sustain the ECCC.61 Scholars, lawyers, administrators, lobbyists, 
diplomats, and journalists from around the world have spent 
decades working with the Cambodian government to ensure the 
sustenance of this tribunal. Gidley describes how the International 
Bar Association has conducted training sessions in international 
law for Cambodian lawyers, and how the Defence Support and 
Victim Support sections have provided relevant training programs 
to law students, while Etcheson reflects on the possibility of skill-
transfer after decades of collaboration.62 Two-way exchanges of 
knowledge and experience are inevitable, and this heavy 
engagement with international bodies will act as a model of best 
practices for Cambodian institutions, making them robust enough 
to survive periods of political unrest.63  
 
61 Etcheson, Extraordinary Justice, 345-46.   
62 Gidley, Illiberal Transitional Justice, 165; Etcheson, Extraordinary Justice, 
345.  
63 Gidley, Illiberal Transitional Justice, 164-65.  




Given these circumstances, the ECCC has contributed 
significantly, within the confines of its role, to the strengthening of 
domestic institutions in Cambodia. 
 
Reconciliation 
Crocker’s seventh goal is the ideal of national reconciliation, or the 
ability for former enemies to work toward greater social 
cohesion.64 While the ECCC’s proceedings are far from complete 
and its full impact on the social and psychological underpinnings 
of Cambodian life is yet to be seen, the tribunal’s public 
proceedings have caused Cambodians to directly confront the 
horrors of their past. For decades, victims of inhumane suffering 
persisted through a political system that continued to place their 
oppressors in positions of power. 65 Growing accustomed to this 
suppressed history, only 64% of respondents to a population-based 
survey in 2008 indicated that truth and justice were important steps 
towards reconciliation. However, as the first trial ended, this figure 
jumped to 81% of respondents in 2010, indicating that the trial and 
its outreach system were allowing Cambodians to recognize the 
importance of confronting their past, their trauma, and their former 
enemies.66 Additionally, a vast spectrum of local and international 
 
64 Crocker, “Reckoning,” 60.  
65 Hughes, “Ordinary Theatre and Extraordinary Law,” 717-19. 
66 Phuong Pham, After the First Trial, 3-6.  




NGOs, some trained and supported by the United Nations and 
others developing grassroots support, have emerged around the 
ECCC, particularly its Victim Support Section. These 
organizations have developed a significant number of operations 
such as reconciliation walks, public forums of discussion, 
documentation laboratories, therapy centres, informal hearings, 
and more to advance outreach and reconcile Cambodian victims.67 
The impetus for these efforts and much of the initial support they 
received would have been impossible without the ECCC. 
Therefore, while history will observe the ECCC’s broader impact 
on national reconciliation in upcoming decades, the tribunal has 
effectively sparked the process within Cambodian society.  
 
Public Deliberation 
Crocker’s final goal states that any attempt at transitional justice 
must generate active engagement in the public sphere, open 
deliberation, and marked interest in its progress.68 Not only does 
this ensure the wider dissemination of its goals and incentives, it 
also generates greater transparency and public investment in its 
sustained success. Remarkably, the Khmer Rouge tribunal has 
commanded an unprecedented degree of international and national 
 
67 Samphoas Huy, Translating Global Norms: The Role of NGOs in Transitional 
Justice in Cambodia (Basel: Swisspeace, 2019), 21-26. 
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public engagement for the entirety of its ongoing duration. By 
September 2017, nearly 550,000 people had attended hearings 
from the courts’ public galleries.69 The ECCC outreach program, 
assisted by donors from around the world, disseminated regular 
television broadcasting, radio shows, podcasts, media coverage, 
and school lectures to bring the debates around the ECCC to every 
household around the country, and many across the world.70 As 
Cambodians in the hundreds of thousands tune in to watch daily 
broadcasts, such a level of public engagement is unprecedented 
within genocide trials.71 Consequently, it is evident that levels of 




Drawn-out over decades, inefficient and limited, the Extraordinary 
Chambers in the Courts of Cambodia have failed in delivering 
Cambodians the reliable truth about their history under the Khmer 
Rouge. As a hybrid tribunal, it has even failed at effectively 
holding the perpetrators of heinous human rights violations 
accountable, has been unable to deliver appropriate punishments, 
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and can only offer limited moral reparations to their victims. 
However, in spite of these glaring failures, the ECCC has not been 
entirely ineffective. With unprecedent success at victim 
participation, support for stronger institutions, a kickstart at 
national reconciliation, and immense public deliberation, the 
tribunal has allowed Cambodians to confront the atrocities of their 
past and to take steps towards recovery. This analysis has 
demonstrated an expanded definition of justice and effectiveness 
that allows for an emphasis on these underlying successes of the 
ECCC. In doing so, it has enabled the identification of modellable 
characteristics within the tribunal for improvement, adaptation, and 
implementation around the world. The ECCC’s motto says, 
“moving forward through justice.” While the tribunal may have 
failed to deliver material justice to the victims of the Khmer 
Rouge, it has had important success in helping Cambodians take 
steps towards “moving forward.”  
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From Georgian England to the Arctic: Gender and 
Cultural Transformations in the Samuel Hearne 
Expeditions (1769-1772) 
Bridget B. Kennedy | Gettysburg College ’21 
 
From 1769 to 1771, the Englishman Samuel Hearne 
undertook three overland expeditions to the Arctic under the 
auspices of the Hudson’s Bay Company, making him the first 
European to reach the Arctic Circle on foot. Years after Hearne 
completed his expeditions, he compiled his travel journals into a 
chronicle titled A Journey from Prince of Wales’s Fort, in 
Hudson’s Bay, to the Northern Ocean Undertaken by Order of the 
Hudson’s Bay Company for the Discovery of Copper Mines, a 
North West Passage, In the Years 1769, 1770, 1771, & 1772.  
Throughout the eighteenth century, the center of Canadian 
fur trading was Prince of Wales’s Fort in present-day Churchill, 
Manitoba. The English Hudson’s Bay Company operated a 
lucrative trading system in which local native peoples hunted for 
furs, traveled to a company fort, and traded with the English in 
exchange for money and supplies. As the fur trade grew and 
enriched its investors in England, the Hudson’s Bay Company 
adopted an expansionist attitude. Company executives were 




enticed by rumors of large reserves of copper in the lands to the 
north and were endlessly determined to find the alluring
Northwest Passage, which would allow ships to pass between the 
Atlantic and Pacific Oceans.1 The twenty-four-year-old naval 
veteran and company whale boat captain, Samuel Hearne, was 
deemed the ideal candidate to lead the first overland expedition 
across the Arctic to the rumored Coppermine River. Hearne was to 
investigate the potential for new company settlements farther north 
and continue the search for the Northwest Passage. What followed 
was a series of expeditions through one of the world’s most 
extreme environments. For majority of his time in the Arctic, 
Hearne was the only European amid a group of Chipewyan and 
Cree Native Americans led by the towering Chipewyan, 
Matonabbee. 
During his expeditions, Hearne became a member of an 
Arctic indigenous community and gained insight into the complex 
relations between the Chipewyan, Cree, and Inuit peoples. 
However, Hearne’s expeditions did not lead to any major progress 
or expansion of the Hudson’s Bay Company in Canada. The 
Coppermine River turned out to be a frozen pond full of shoals and 
the lands he surveyed were unmarked on future company maps.  
 
1 Mike Wagner, “Asleep by a Frozen Sea or a Financial Innovator? The 
Hudson’s Bay Company, 1714-63,” Canadian Journal of History 49, no. 2 
(2014): 179-81. 













Figure 1. Map of Hearne’s three expeditions to the Coppermine 
River.2 
 
However, unlike other explorers of the eighteenth century, Hearne 
became intimately involved in Arctic indigenous life, particularly 
in its gendered customs. Through witnessing Arctic gender roles, 
polygamy, marital wrestling matches, and murder, Hearne was 
transformed over the course of his expedition, eventually rejecting 
contemporary notions of cultural superiority. 
Samuel Hearne was born in London in 1745. When he was 
five years old, his father died, prompting his family to move to 
Beaminster, a small English town in Dorsetshire. With only an 
 
2 Peter Charles Newman, John Geiger, and Kevin Fleming, Empire of the Bay: 
An Illustrated History of the Hudson's Bay Company (New York: Viking Press, 
1989). 




elementary education, Hearne left home at the age of eleven to join 
the Royal Navy. He went on to serve as a midshipman during the 
Seven Years’ War on the front lines in North America. When the 
war ended, Hearne left the Navy, relocated to Canada, and was 
hired by the Hudson’s Bay Company in 1766 to captain the 
company’s whale boats.3 Three years later, he was chosen by the 
company for the Coppermine expedition. 
Hearne’s travels, however, were not known to the public 
until 1795, long after the expeditions and three years after 
Hearne’s death. As he was dying of edema in England, Hearne 
compiled his journals from the expeditions into an edited volume 
that became his expedition chronicle. He also added two 
appendices with additional information on the natural landscape 
and the Chipewyan people.4 As Hearne expressed in his 
introduction to the chronicle, the journals he kept during the 
expedition were official records for the Hudson’s Bay Company, 
rather than personal diaries.5 Hearne’s ultimate purpose was to 
survey the land, potential copper deposits, and possibilities for 
 
3 “Samuel Hearne,” in Encyclopedia of World Biography (Detroit: Gale, 2004). 
4 “Samuel Hearne,” in Encyclopedia of World Biography. 
5 Samuel Hearne, A Journey from Prince of Wales’s Fort, in Hudson’s Bay, to 
the Northern Ocean Undertaken by Order of the Hudson’s Bay Company for the 
Discovery of Copper Mines, a North West Passage, In the Years 1769, 1770, 
1771, & 1772 (Dublin: P. Byrne and J. Riche, 1796; Biodiversity Heritage 
Library, 2009), iii-iv. 




future settlement, but he still chose to include intricately detailed 
accounts of the native peoples, paying particular attention to 
indigenous gender relations and marriage.  
Hearne has not been the subject of major historical 
scholarship, as most Arctic historians have highlighted later 
explorers like Peter Pond and Alexander Mackenzie, who recorded 
major Arctic landmarks and established permanent European 
settlements. One possible reason for Hearne’s absence from 
historical scholarship is that his expedition did not yield any major 
findings. Hearne was sent by the Hudson’s Bay Company to 
explore the lands north of Prince of Wales Fort to find copper 
mines and a Northwest Passage. He returned with neither. Hearne 
is worth remembering not for his discoveries, but for his rich and 
detailed account of the Arctic environment and the people who 
lived in it.  
Hearne’s first-hand account of the massacre at Bloody 
Falls, where his Chipewyan guides massacred an entire village of 
Inuit, has historically drawn the most scholarly interest. Hearne’s 
detailed written account of this event has helped historians to better 
understand the complex relationship between the Chipewyan and 
Inuit in the pearly modern era. But despite the large amount of 
attention Bloody Falls has received, scholars have concluded that 
large-scale violent conflicts were common and that Bloody Falls 




likely only received such a prominent place in historical memory 
because of Hearne’s presence there. Other studies of the Hearne 
expedition have focused on European-native relations, English 
imperialism, and fur trade society.  
Since the 1990s, Hearne’s chronicle has caught the 
attention of scholars from a variety of disciplines who have begun 
to analyze his unique experience. Works from this period debated 
Hearne’s sincerity and biases through literary analysis. One of the 
earliest and most heavily debated of such articles was Kevin 
Hutchings’s “Writing Commerce and Cultural Products in Samuel 
Hearne’s A Journey… Northern Ocean,” in which Hutchings 
argued that Hearne overcame his sense of racial and intellectual 
superiority over the natives as his expedition progressed.6 This 
article was challenged by several other literary scholars, notably 
Kathleen Venema, Bruce Greenfield, and Nathalie Zimpfer, who 
instead framed Hearne’s narrative voice as overly moralistic and 
highlighted passages within the chronicle that connote a sense of 
racial superiority and distance from the native people.7 The debate 
 
6 Kevin D. Hutchings, “Writing Commerce and Cultural Progress in Samuel 
Hearne’s ‘A Journey … to the Northern Ocean,’” ARIEL: A Review of 
International English Literature (1997): 49-78. 
7 Kathleen Venema, “Mapping Culture onto Geography: ‘Distance from the 
Fort’ in Samuel Hearne’s Journal,” Studies in Canadian Literature 23, no. 1 
(1998): 9-31; Bruce Greenfield, “Can Fur Traders Have Feelings? Sentiment in 
Samuel Hearne’s Journey to the Northern Ocean (1795),” Studies in Canadian 
 




over how to interpret Hearne’s narrative voice in A Journey… 
continues today among historians and anthropologists as well as 
scholars of literature. 
The Hearne expedition remains relevant to scholars in the 
twenty-first century as more is learned about the peoples Hearne 
interacted with and the world in which he existed. Recent studies 
on Hearne have been heavily influenced by new research on 
Canadian indigenous culture from the late twentieth century. This 
period saw an immense growth in Native American studies in 
Canada as government recognition of First Nations peoples 
increased, culminating in 1999 with the establishment of the 
territory of Nunavut as a homeland for Canada’s Inuit. This period 
was accompanied by a scholarly effort to record the oral histories, 
ethnographies, and story-telling chronicles of Canada’s First 
Nations.8 This increase in information on native cultures has led to 
more indigenous-focused studies on Hearne in the modern era. 
 
Literature 37, no. 2 (2012): 117-40; Nathalie Zimpfer, “Anthropology as 
Curiosity: Samuel Hearne’s Journey from Prince of Wales Fort…To the 
Northern Ocean in the Years 1769, 1770, 1771 & 1772 (1795),” in The Quest 
for the Northwest Passage: Knowledge, Nation, and Empire, 1576-1806, ed. 
Édéric Regard (London: Routledge, 2015), 103-20.  
8 For further reading, see June Helm, The People of Denendeh: Ethnohistory of 
the Indians of Canada’s Northwest Territories (Iowa City: University of Iowa 
Press, 2000); Lynn Whidden, Essential Song: Three Decades of Northern Cree 
Music (Waterloo, Ont.: Wilfrid Laurier University Press, 2007); Lawrence 
Millman, ed., A Kayak Full of Ghosts: Eskimo Folk Tales (Santa Barbara, CA: 
Capra Press, 1987); and Uqalurait: An Oral History of Nunavut, eds. John 
Bennett and Susan Rowley (Montreal: McGill-Queen’s University Press, 2004).  




However, while Hearne’s observations on gender and 
marriage have received some attention in past scholarship, they 
have yet to be the principal topic of any major analysis of the 
Hearne expedition. Hearne moves from viewing his indigenous 
travel companions with contempt to appreciating their way of life. 
He witnesses both violent and peaceful disputes among the 
Chipewyan and sees women in positions both of strength and 
submission. Feminist theory holds that by understanding the 
experiences of women, one understands what it is like to live at the 
margins of society. Marginalized himself by his identity as the 
only European among a group of Native Americans, Hearne pays 
particular attention to the lives of the women in his expedition 
party and the gendered customs of Arctic life. While he began his 
expedition as a European expecting to be served by the natives, 
through his experiences of gender in the Arctic, Hearne 
transcended his European ideas of cultural superiority and 
embraced a more balanced view of indigenous culture. 
——————— 
As the year 1769 dawned on Prince of Wales Fort in 
northern Canada, the Hudson’s Bay Company began preparing the 
twenty-four-year-old Samuel Hearne to embark on the company’s 
first overland mission into the Arctic. Scholars have drawn a 
distinction between Hearne and earlier explorers, noting that he did 




not perceive himself as embarking on a “glorious mission” in 
pursuit of knowledge or for the glory of his country. Hearne simply 
wanted recognition and the Hudson’s Bay Company wanted larger 
profits.9 However, the Company made a critical mistake in putting 
together Hearne’s first expedition band. Under direct orders from 
the governor of Prince of Wales Fort, Moses Norton, Hearne’s 
traveling party was to be made up strictly of Indian men and two 
young Englishmen to serve as lackeys and carry the expedition 
equipment.10 Hearne and the Company executives would soon find 
out just how much this gender imbalance would hurt them.  
 Hearne’s first expedition lasted only one month, ending 
with him and the Englishmen returning to Prince of Wales Fort 
alone and emptyhanded. Tension between Hearne and his native 
companions peaked as he and the other Europeans struggled to 
brave the harsh weather. This behavior outraged Hearne and led 
him to describe his native guides as “capable of committing any 
crime, however diabolical.”11 During his first expedition, he felt a 
deep-seated resentment for the Native Americans, as they offered 
little assistance to him in a new and difficult environment. Hearne 
 
9 Ken McGoogan, Ancient Mariner: The Arctic Adventures of Samuel Hearne, 
the Sailor Who Inspired Coleridge’s Masterpiece (New York: Carroll & Graf 
Publishers, 2004), 98-99. 
10 McGoogan, Ancient Mariner, 100. 
11 Hearne, A Journey…, 7. 




was still considered an outsider, making no connections with his 
native guides and receiving no help in return. 
 Hearne’s second expedition lasted ten months, taking place 
from February to November 1770. This time, Hearne left the 
lackey boys behind, insisting on being the only European in the 
party.12 Isolating himself among the Native Americans and 
disobeying the direct orders of his Company superiors may have 
been an attempt to better assimilate into the Athabascan way of 
life. On this expedition, Hearne joined a similarly composed group 
of Chipewyan and Cree men with a few women and children 
present. During this expedition, Hearne observed the native women 
working to maintain the camps for their husbands, while remaining 
strong in their refusal to help him. This enraged Hearne, prompting 
him to write, “I never saw a set of people that possessed so little 
humanity, or that could view the distresses of their fellow-creatures 
with so little feeling and unconcern.”13 From Indian men and 
women alike, Hearne received no assistance in his struggle to 
survive and traverse the Arctic environment. Retaining his 
European way of thinking, he expected the native men and women 
to work for him but never considered Athabascan social order or 
his place within it. He failed to understand that Chipewyan society 
 
12 McGoogan, Ancient Mariner, 107. 
13 Hearne, A Journey…, 51. 




was organized on the principle that everyone has a crucial role to 
play to ensure survival in the Arctic.14 Hearne’s position as an 
outsider expecting to be waited on offered nothing to his guides 
who in turn paid him no respect, making Hearne’s first two 
attempts to reach the Coppermine River futile. 
 The second expedition, however, was not a complete 
failure. While Hearne failed to reach the Coppermine River on this 
attempt, his outlook and awareness of Athabascan life changed 
drastically during the second expedition. On his way back to 
Prince of Wales Fort in August 1770, Hearne met Matonabbee, a 
prominent Chipewyan man who was supposed to guide Hearne in 
the latter half of his second expedition. After Hearne lamented his 
failure to reach the northern lands, Matonabbee explained where 
the Englishman went wrong. In Matonabbee’s opinion, the 
previous two expeditions failed because the travel bands did not 
include enough women. Matonabbee explained the significant role 
women play in the Arctic: “Women were made for labor; one of 
them can carry, or haul, as much as two men can do. They also 
pitch our tents, make and mend our clothing, keep us warm at 
night; and, in fact, there is no such thing as travelling any 
considerable distance or for any length of time, in this country, 
 
14 David M. Smith, “Big Stone Foundations: Manifest Meaning in Chipewyan 
Myths,” Journal of American Culture 8, no. 1 (1985): 77.  




without their assistance.”15 Initially, Matonabbee’s words 
perplexed Hearne, who believed the women to be “odd” and prone 
to excessive greed “when the men are not present.”16 Having 
Athabascan women perform such crucial tasks for the expedition 
meant the native men did not exercise full control, but rather 
shared essential duties with the women. The presence of women on 
official expeditions likely made Hearne uncomfortable, as their 
control of key aspects of survival like the food provisions and 
construction of shelters gave the native women a degree of power 
over the men. During Hearne’s upbringing in eighteenth-century 
England, there existed a dichotomy between the way the upper and 
lower classes defined femininity. While many English women of 
the lower class performed similar back-breaking labor to their 
Arctic contemporaries, Hearne was used to a different ideal of 
femininity defined by confinement and relegation of women to 
household duties.17 Hearne struggled to set aside his own notions 
of class and gender and trust people who lived such a different life 
from him.  
 
15 Hearne, A Journey…, 55. 
16 Hearne, A Journey…, 55. 
17 Anne Wohlcke et al., The ‘Perpetual Fair’: Gender, Disorder, and Urban 
Amusement in Eighteenth-century London (Manchester: Manchester University 
Press, 2014), 124-125.  




 Hearne set out on his third and ultimately successful 
attempt to reach the Coppermine River in November 1770 with 
Matonabbee and an entire Athabascan community by his side. At 
Matonabbee’s insistence, Hearne and the Hudson’s Bay Company 
authorized a larger expedition band that consisted of Matonabbee’s 
six wives, several Chipewyan men and their families, and a few 
Cree Indians from the fort.18 During the third expedition, Hearne 
lived as an individual within a community rather than as a superior 
being attended to by inferiors. This transformation was 
accompanied by a sharp change in Hearne’s attitudes about his 
native companions as he became a conscious observer of Arctic 
land and life, keeping his place as an outsider but putting aside his 
notions of cultural superiority. Modern scholars have even asserted 
that Hearne, at the request of Matonabbee, took on a Chipewyan 
wife who helped carry his packs and pitch his tents.19 Whatever the 
case may be, Hearne’s third expedition marks a major turning 
point in his view of the Athabascan people from sentiment and 
subordination to seeking a higher understanding of their way of 
life. 
 As the third expedition progressed, Hearne’s initial 
perplexity and disapproval of Athabascan life turned to admiration. 
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A notable example of this transformation is Hearne’s experience of 
Chipewyan hunting practices. The communal nature of Chipewyan 
deer hunting in which men, women, and children worked together 
to trap and break down a deer for communal use fascinated 
Hearne, who described it as “so successful” and “wonderfully well 
adapted.”20 In the span of a few months, Hearne moved from 
condemning the natives for their greed and lack of concern to 
admiring their way of life and praising its effectiveness.  
Hearne showed a similar appreciation for the adaptive 
nature of Athabascan life, often commenting on how well-suited a 
nomadic lifestyle was to the Arctic. This observation by Hearne 
represents a major departure from contemporaneous Enlightenment 
thought. Popular during the late eighteenth century was the Four 
Stage Theory, which held that all societies progressed through four 
stages of socioeconomic development: hunting, pasturage, 
agriculture, and commerce. Moving from one stage to the next was 
considered a step away from savagery and towards stability. The 
western European powers of the eighteenth century were in the 
commerce stage, the colonies in Canada and America were 
somewhere between the pasturage and agriculture stages, and the 
Athabascan natives were firmly in the hunting stage. 
Enlightenment thought, with its focus on trade and markets, held 
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hunter-gatherer societies as the lowest form of civilization. 
Hearne’s commendation of the Athabascan way of life shows 
major movement away from conventional Enlightenment thought 
and towards a more culturally relative way of thinking.21 
 Many of the aspects of Athabascan life that Hearne 
championed during his third expedition were deeply rooted in 
gender and only made possible by tasks performed by women. In 
addition, many of Hearne’s observations on Arctic life match the 
findings of modern ethnographers, reflecting the idea that each 
person had a part to play and their own important contribution to 
the group.22 Since there were no permanent settlements, everything 
had to come from the land and the people. As a result, Athabascan 
men and women existed in a symbiotic relationship where men 
brought in raw materials like deer, caribou, or beaver, and women 
turned them into finished products like tents and clothing.23 
However, a flexibility in gender roles also existed to accommodate 
the needs of the group. If a woman was able to perform a task 
crucial to survival of the group but outside the purview of 
women’s work, she performed it without hesitation.24  
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Athabascan women also served as beasts of burden. Since 
there were no large domesticable animals in the Arctic, all hauling 
and pulling of loads had to be done by humans. While dogs were 
used to pull sleds by native groups in other regions of northern 
Canada, the Chipewyan reconfigured the dog sled so a human 
could stand at the helm. Typically, an Athabascan extended family 
group moved several times a year to different staging areas 
favorable to hunting large game. Each time a group wanted to 
move, it was the women’s responsibility to pack up the camp and 
haul the entire group’s belongings to the next staging area, while 
the men moved ahead at a faster pace to survey the land and 
choose the next settlement location.25 When Hearne praised 
Athabascan hunting, movement, or any aspect of the Athabascan 
way of life, such as its adaptability or communal hunting practices, 
he was praising the work of women. Gender played a prominent 
role throughout Hearne’s third expedition both explicitly and 
implicitly.  
 Towards the end of his third expedition, Hearne’s views on 
the Athabascan women and their work became more personal. 
After observing Athabascan life for months, Hearne had become 
familiar enough with the daily operations of the women to move 
into examining their experiences holistically. Hearne lamented, “it 
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is a melancholy truth, and a disgrace to the little humanity of 
which those people are possessed, to think, that in times of want 
the poor women always off short; and when real distress 
approaches, many of them are permitted to starve, when the males 
are amply provided for.”26 Hearne felt sympathy for the native 
women and may have even felt complicit in their suffering. 
Perhaps Hearne witnessed the suffering of his own native wife or 
saw the women who helped him survive starve while he and the 
other men feasted. After two failures, Hearne finally reached the 
Coppermine River because of the tireless work done by the 
Athabascan women. Yet by the end of his journey, Hearne saw that 
Arctic society was not yet egalitarian. Hearne grappled with the 
paradox of Athabascan women performing crucial work and still 
did not receive equal treatment throughout his third expedition. 
Hearne’s experience and observation of the Athabascan female 
experience gave him an outlook on native society that broke from 
period ideas of cultural superiority and held Athabascan culture in 
a more proportional and relative view. 
——————— 
In addition to observing the work of women in the Arctic, 
Hearne also witnessed several aspects of Arctic marriage culture, 
including marriages, courtships, and relationship disputes. Again, 
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Hearne’s observations are in line with modern ethnography, as a 
study from the early nineteenth century indicated thirty percent of 
Chipewyan men had more than one wife.27 A major object of 
Hearne’s curiosity was the practice of polygamy among the 
Chipewyan. In his observations about Chipewyan marriage, 
Hearne boldly asserted that the prevalence of polygamy was “not 
surprising” and that it was in line with the Chipewyan lifestyle. A 
superficial reading of this sentence may convey a tone of racial 
superiority or distaste coming from Christian principles of 
monogamy, but Hearne qualifies the claim by saying “no race of 
people under the sun” are more deserving of the “indulgence” of 
polygamy.28 Hearne’s Anglican background would have made him 
averse to polygamy, yet he believed that the Chipewyan were not 
in the wrong in their exercise of plural marriage. His acceptance of 
polygamy among the Chipewyan could be explained by his unique 
upbringing. Unlike many of his counterparts in the Hudson’s Bay 
Company, Hearne spent his formative years on warships and 
battlegrounds, rather than in schools and churches. The raucous 
masculinity Hearne experienced growing up with sailors and 
soldiers put less emphasis on religious morals and high-class 
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mannerisms, and as a result made him more accepting of 
alternative lifestyles like polygamy. 
Hearne’s insightful understanding of Chipewyan lifestyle 
and hunting culture also drove his surprisingly accepting beliefs 
about polygamy. His opinions on polygamy also included a 
rationale for why it was practiced among the Chipewyan. He 
observed that to carry out the hunt and complete the travel 
necessary to complete the cycle of trade with the fort, the 
Chipewyan men required many women to assist them, leading 
Hearne to call the Chipewyan “the greatest travelers in the known 
world.”29  The entirety of pre-modern Chipewyan existence was 
shaped by hunting and pursuing animals for food. A dominant 
theme that ran throughout pre-modern Chipewyan stories was 
anxiety about getting enough to eat and how to act towards people 
and animals to ensure hunger and starvation would not occur.30  
These myths asserted that all Chipewyan, regardless of 
background, age, or gender, had to work together to achieve the 
common goal of the hunt.31  It follows that the hunting bands used 
throughout the year in pursuit of caribou and furs were organized 
by kinship and marital ties. Often, marriages were used to build a 
network of hunting ties that would ensure maximum success for a 
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family in the hunt.32 By placing hunting at the center of his 
acceptance of Chipewyan polygamy, Hearne conveyed a deep 
understanding of the Chipewyan people and the centrality of 
hunting to their lifestyle. 
Much like his observations on the work of the Chipewyan 
women, Hearne also commented on the overall position of women 
within Chipewyan marital culture. Hearne remarked that the 
Chipewyan women had little want for anything besides clothes and 
food and were mostly content with their marital arrangements. He 
qualified his observation, however, by including that when 
jealousy arose between women, the husbands served as 
arbitrators.33 Because most pre-modern Chipewyan marriages were 
arranged by family members to cement hunting networks, love was 
not a central component and most Chipewyan men and women 
relied on family members for emotional support rather than their 
spouses. Love was not an expectation of Chipewyan marriage 
because it was primarily about hunting and staying alive together.34 
Thus, Hearne’s assertion about the sentiments of the women was 
rooted in truth because the women were largely content with their 
marital arrangements because they were provided with essential 
resources like food and clothing. Hearne’s expansive knowledge 
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on the gendered aspects of Athabascan society shaped his personal 
attitudes toward cultural acceptance rather than dominance. 
Hearne also commented on the Chipewyan practice of 
marital wrestling contests saying, “it has ever been the custom 
among those people for the men to wrestle for any woman to 
whom they are attached; and, of course, the strongest party always 
carries off the prize… This enables them to protect their property, 
and particularly their wives…”35 Hearne was likely referring to an 
elevated version of the practice of wife lending. In many of the 
Native American tribes of northern Canada, wife lending was a 
common occurrence. Sometimes as a result of one of these 
wrestling contests, an Indian man would lend his wife to another 
man for anywhere from one night to several months, and then 
welcome her back without issue when the time elapsed.36 
Especially during Hearne’s time period, many Chipewyan men 
desired to have as many wives as possible because of the essential 
role they played in hauling camp supplies and hunting goods. The 
introduction of the European fur trade intensified this need as the 
Chipewyan people became heavily involved in the fur trade and 
served as liaisons between the British and the various native 
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groups involved in the fur trade.37 Since women played crucial 
roles in the preparing and hauling of furs each year to the trading 
forts, the desire for more wives among the Chipewyan grew. In 
some instances, the added stress of the fur trade led to coercion of 
wives to perform demanding labor and particularly vicious 
wrestling matches.38  
 Compared to his other observations of Arctic life, Hearne’s 
opinions of the wrestling matches were almost scientific. In his 
commentary on wrestling matches, he played the role of 
anthropologist, observing Chipewyan culture at a distance. Hearne, 
however, was an uneducated man with only an elementary 
education. Thus, his attempts to appear learned and scientific 
during his expeditions fell flat.39 Scholars have also asserted that 
Hearne adopted a view of cultural relativism while on his third 
expedition, viewing the behaviors of the Chipewyan without a 
Eurocentric tilt and instead asserting that they were acceptable 
within the Chipewyan culture and should not be viewed as taboo.  
 Yet Hearne broke away from his status as a passive 
observer in describing what happened to the women after the 
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wrestling contests. After objectively discussing the rules of 
engagement and the fighting positions the men typically took, 
Hearne’s attitude changed as he expressed, “it was often very 
unpleasant to me, to see the object of the contest sitting in pensive 
silence watching her fate, while her husband and his rival were 
contending for the prize. I have indeed not only felt pity for those 
poor wretched victims, but the utmost indignation, when I have 
seen them won, perhaps, by a man whom they mortally hated.”40 
The sentiment in this observation parallels Hearne’s sadness about 
the women starving while the men ate. Hearne was unable to 
maintain objectivity, as he was too personally invested in the 
Athabascan community. Though he was under pressure to present 
in his account only information useful to his superiors at the 
Hudson’s Bay Company, he was immersed and invested in day-to-
day life Chipewyan society, and could not help including some of 
these personal musings that deviated from the mission the 
Company sent him on.41 This is one explanation for Hearne’s 
oscillation between objectivity and his own personal feelings about 
Chipewyan society. It is also possible that Hearne’s lack of formal 
education steered him away from a more scientific account. Hearne 
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prided himself on his ability to describe people as they were on a 
personal level, a talent that he believed was enhanced by the fact 
that he did not have a formal education. In spite of ridicule from 
English literary critics who despised his clunky writing style and 
grammatical mishaps, it was likely his lack of formal education 
that allowed him to write about the Chipewyan so effectively.42 
Hearne’s opinions on Chipewyan marriage transcend his 
superficial identities as an artificial scientist or company man 
exploring the Arctic, and instead show that he was a human being 
living among a foreign culture and making observations about the 
lived experiences of the Chipewyan.  
 Hearne’s musings on marital wrestling contests also have a 
sententious air. It is impossible to ignore Hearne’s position in this 
matter as a white European man and an outsider. Hearne morally 
condemns the Chipewyan men and paints a picture of them as 
brutish and overly aggressive. Hearne was not the first European 
trader to take issue with the practice of wrestling contests, nor was 
he the last. Most notably, the later British Canadian fur trader and 
cartographer David Thompson drove the winner of a marital 
contest outside of a company fort, giving the losing man time to 
take his wife and run.43 Hearne’s similar contempt for the 
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Chipewyan men was likely rooted in his English upbringing. In 
eighteenth-century England, it became less acceptable for middle- 
and upper-class men to use physical aggression or engage in 
altercations in public. A gentleman caught engaging in a physical 
fight would see a plummet in his reputation and social standing. 
However, physical aggression remained a sign of traditional 
manhood among the English working class, with bar fights and 
brawls a common rite of passage among lower class boys.44 When 
faced with this issue, Hearne likely felt friction between the worlds 
of the working and upper-middle classes. While Hearne’s working-
class background and time in the military likely meant he was 
raised among fighting and shows of physical prowess, he likely left 
that all behind when he joined the Hudson’s Bay Company, which 
was filled with more educated and proper men from the higher 
English classes. Such dissonance is reflected in Hearne’s varying 
attitudes on Chipewyan marital wrestling. 
 While Hearne undoubtedly witnessed violence and brutality 
among the Chipewyan, he does not characterize the Chipewyan as 
a brutal or savage people overall. He clearly felt uncomfortable 
with the violent aspects of Chipewyan society, but did not let those 
experiences define his opinion of the Chipewyan. An experience 
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that left a major mark on Hearne was witnessing Matonabbee’s 
resolution of a conflict with one of his wives who had run away 
with another man. Months after her desertion of Matonabbee, 
Hearne and the expedition band encountered her in a staging area 
with her new husband. Terrified of retribution, the wife 
approached Matonabbee’s tent and begged for forgiveness. But 
rather than forcefully take her back, Matonabbee calmly told the 
wife that she was free to go wherever she pleased and did not raise 
a hand to strike her. Upon hearing this news, the wife slowly got 
up and walked back to Matonabbee’s tent, having chosen to be 
with him of her own free will.45  
While wife-lending was a common practice among 
Athabascan groups, adultery and clandestine relationships were 
not. Married women found with other men often suffered severe 
physical punishment, sometimes even to the point of death.46 Yet 
Matonabbee breaks from convention and peacefully tells his wife 
that she is free to go where she pleases, choosing to show her 
mercy rather than exact revenge. Hearne’s observations of both the 
violent and peaceful dealings of Chipewyan marriage demonstrate 
his more balanced view of the Chipewyan. Rather than 
characterize the Chipewyan as savages or simple nomads, Hearne 
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acknowledges that like any group of people, the Chipewyan are 
capable of both aggressive and passive behavior.  
The peaceful mediation of a marital dispute was likely 
shocking to Hearne given the social climate around divorce in 
eighteenth-century England. While divorce was allowed by the 
Anglican Church, it was still a taboo topic in Georgian England. 
But while only an exceedingly small portion of upper-class English 
society could obtain divorce, divorce was a mainstay in English 
public discourse. Stories of divorce were often portrayed in the 
theater, newspapers and magazines printed stories and editorials on 
divorce, and there were several high-profile divorce cases that 
garnered national attention throughout the eighteenth-century.47 
Hearne had likely seen dissolutions and marital spats as occasions 
of great conflict and seeing such a calm resolution of marital issues 
was likely shocking to him. Hearne’s observations and experiences 
of the various aspects of indigenous marital culture show further 
transformation of Hearne’s cultural milieu and his movement 
toward a more balanced view of himself and the native peoples.  
——————— 
One of the most studied and debated aspects of the Hearne 
expedition is the massacre at Bloody Falls. In July 1771, Hearne’s 
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party of Chipewyan and Cree Indians under the leadership of 
Matonabbee brutally attacked an Inuit camp, ransacking every 
good and sparing no one. Hearne’s observations of the Bloody 
Falls massacre are some of his most descriptive and emotional in 
the entirety of his expeditions. At Bloody Falls, Hearne witnessed 
those who had helped him survive brutally kill an entire group of 
people.  
A highly debated section of Hearne’s experience of the 
massacre is his description of a young Inuit woman’s death. After 
being struck down by a Chipewyan spear, the woman fell next to 
Hearne, twisting and squirming in agony around him, so that 
Hearne “could not disengage from her dying grasps.”48 He begged 
his Chipewyan companions to make the woman’s death quick, and 
after facing massive ridicule from the Chipewyans for his overly 
emotional reaction, the woman died. Witnessing this clearly 
affected Hearne who wrote, “even at this hour I cannot reflect on 
the transactions of that horrid day without shedding tears.”49 
Though they might have shocked Hearne, conflicts between 
the Chipewyan and Inuit were far from new. In fact, the bad blood 
between the Inuit and Chipewyan was known by virtually every 
European in northern Canada and existed long before European 
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arrival. While Europeans often viewed the Chipewyan and Inuit as 
one and the same, the two groups spoke distinct languages, lived 
different lifestyles, and even developed their own ethno-centric 
ideas about the other rooted in physiological and cosmological 
differences.50 When the Hudson’s Bay Company arrived in 
Canada, it had an interest in maintaining peace between the two 
groups, as they were both participants in the fur trade.51 Yet 
despite the Company’s efforts to broker a peace between the 
Chipewyan and Inuit, conflicts still took place between them 
intermittently into the nineteenth century. A relative peace was 
able to emerge between the Chipewyan and Inuit trading with the 
Hudson’s Bay Company on the Hudson’s Bay coast but relations 
in the interior of the country far from the trading posts remained 
hostile, creating a complex relationship between the two groups 
that was often difficult for Europeans to understand.52 In some 
cases, individuals or families from both groups seemed to have 
peaceful relations, especially in high trade areas, but a deeply held 
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historical and cultural conflict persisted among the two groups.53 
Hearne likely did not know the history of Chipewyan-Inuit 
conflict, but had probably heard rumors from fellow European 
traders at the fort or overheard his Chipewyan companions express 
their contempt for the Inuit peoples during his journey. 
Hearne’s perspective on the Bloody Falls massacre has 
been heavily dissected by historians and anthropologists, as it is 
one of the only written accounts of the incident. Hearne witnessed 
the brutal killing of many Inuit people that day at Bloody Falls, so 
why did the young woman’s death affect him the most? Many 
scholars have asserted that this passage was likely apocryphal, but 
nevertheless it shows Hearne’s tendency to use the stories of 
women to express his opinions on Arctic life.54 As a soldier in the 
Seven Years’ War he likely also witnessed massive violence and 
killing in the context of battle, but something about Bloody Falls 
deeply changed him.55 
The Bloody Falls massacre was not an isolated incident nor 
a particularly distinguished aspect of the larger Chipewyan-Inuit 
story. What made it notable was the presence of Hearne as a 
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Figure 2. Map of major native areas during Hearne’s expedition, 
marking the site of Bloody Falls.56 
 
European outsider and his recording of the event.57 Many scholars 
have postulated that Hearne’s account of the event was likely 
editorialized after the fact, especially since Hearne’s chronicle was 
not published until three years after his death. Whether it was 
Hearne or a British editor that may have played up certain aspects 
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of the massacre, Hearne’s passage on Bloody Falls is in line with 
the literary trend of sentimentalism. So called “emotional 
histories” became quite popular in eighteenth-century England, as 
the public was fascinated with naturalism but also wanted to be 
dazzled by an emotional tale.58 Hearne chose to make a young 
Inuit woman the object of his emotional re-telling of the massacre, 
creating a contrasting image of the violent male Indian and the 
sensuous female Eskimo.59 Yet despite any attempts by Hearne or 
British editors to exaggerate the incident to draw popular appeal, 
this passage reveals the difficult position and immense guilt 
Hearne felt witnessing the deaths of so many Inuit people.  
Hearne wrote that thinking about the Inuit women he 
watched die still brought him to tears years later. Those tears could 
have been fueled by the horror of the images of brutality Hearne 
saw at Bloody Falls, but perhaps they were tears of regret. Hearne 
did nothing to stop his Chipewyan companions from carrying out 
the massacre. In fact, it was his expedition that led them into Inuit 
territory and reignited tensions between the two groups. Hearne 
was also carrying guns and ammunition, which made the massacre 
deadlier than past conflicts.60 Whether this Inuit woman existed or 
not, Hearne uses her as a representation of the brutality of Bloody 
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Falls and to symbolize the immense regret and responsibility he 
likely felt.  
 Back in England, years after the expedition and the 
massacre, Hearne met the poet Samuel Taylor Coleridge, who after 
meeting Hearne and reading his chronicle, based his famous poem 
“The Rime of the Ancient Mariner” on Hearne. When asked by 
Coleridge to recall a defining moment from his Arctic adventure, 
Hearne chose above all else to tell him about the woman who died 
at his feet. He reportedly said to Coleridge, “The senseless killing 
of that young girl. That moment changed me forever.”61 Hearne’s 
experience of Bloody Falls represents the culmination of his 
newfound understanding of the native peoples. The death of the 
woman affected him in a deeply personal way that he could not 
shake even when he returned to Europe. Hearne’s intimate 
inclusion and connection to the female experience of Athabascan 
life made him more sympathetic to the perils women faced in the 
Arctic. Witnessing the brutal killing of an Inuit woman 
permanently altered Hearne’s view and imprinted the experiences 
of the women in the Arctic onto his mind forever. As a result, the 
stories of women play a prominent role in Hearne’s exploration 
chronicle and ensure that the Arctic people are portrayed without 
prejudice.  
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After Hearne returned from his Coppermine expedition in 
1772, he was sent by the Hudson’s Bay Company to Saskatchewan 
to establish a new inland trading post, of which he eventually 
became governor. In 1782, however, the fort was attacked by a 
French military force led by the notable French naval officer Jean-
François de Galaup, comte de Lapérouse. While the French spared 
Hearne and the other Englishmen, the natives, including 
Matonabbee, had to stay at the captured fort and work as slaves of 
the French. After a year-long exile in London, Hearne returned to 
Saskatchewan to find the fort and trade network he helped to build 
had deteriorated. Most of the natives had been killed or escaped 
and most tragically, Matonabbee had committed suicide. Shortly 
after this discovery, Hearne permanently returned to England and 
spent the rest of life assisting other naturalists in their writing 
before dying of edema at age forty-seven in 1792.62 
Despite a lack of naturalist or cartographic discoveries, the 
Hearne expeditions still manage to claim a prominent place in 
history, not only due to Hearne’s achievement of being the first 
European to reach the Arctic Circle on foot, but also for his unique 
perspective. Throughout his entire journey, Hearne approaches the 
gender roles of the native peoples with a curious admiration but 
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roots his comments in a deep understanding of the land and what it 
demanded of its people. Hearne entered the expedition as a player 
in the imperialist game, looking for a way to continue to bring 
indigenous peoples into a system of trade where they serve British 
interests. Yet as he progressed through his expedition, he 
developed a genuine understanding of and fraternity with the 
subarctic peoples and saw what the company trade system had 
done to them.63 Hearne himself was uneducated, from the lower 
classes, and had a life defined by hardship and tragedy. He also 
spent little of his life in England and did not have the same 
connection to his home and the imperialist system as many other 
explorers of the eighteenth century. This has led scholars to assert 
that Hearne’s chronicle is one of the earliest examples of self-
reflexivity, with Hearne reflecting on the artificial nature of his 
own identity when faced with the real identities of people he had 
been told were inferior to him.64 The views of Hearne throughout 
his expedition were more akin to that of a modern diplomat than an 
imperialist explorer and his complex perspective will likely 
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The Complex Relationship between Jews and African 
Americans in the Civil Rights Movement 
Hannah Labovitz | Gettysburg College ’21 
 
The Civil Rights Movement occurred throughout a 
substantial portion of the twentieth century, dedicated to fighting 
for equal rights for African Americans through various forms of 
activism. One community that had a complex reaction to the 
movement, played a major role within it, and was impacted by it 
was the American Jewish community. The African American and 
Jewish communities were bonded by a similar exclusion from 
mainstream American society and a historic empathetic connection 
that would carry on into the mid-twentieth century; however, 
beginning in the late 1960s, the partnership between the groups 
faced challenges and began to dissolve, only to resurface again in 
the twenty-first century. 
The African American community was able to relate 
historically to the plight of the Jewish people, which fostered a 
connection between the two groups. During the country’s founding 
and throughout the American slave trade, black people identified 
with the historic Jewish struggle, relating slavery in the antebellum 




American South to that of the biblical Jews in Egypt.1 They 
recognized how Jews were able to escape from slavery and hoped 
the same for themselves, singing songs and hymns such as “Go 
Down, Moses” in honor of that time.2 Jews made this comparison 
between the Africans and their biblical ancestors as well. Jewish 
newspapers drew parallels between the Great Migration of African 
Americans leaving the South and the Jews’ escape from Egypt; this 
connection may have led certain Jewish press organizations in 
1856 to proclaim “on behalf of Judaism that negro slavery should 
not endure,” additionally pointing out that “the spirit of Judaism… 
demanded the abolition of slavery.”3 The comparisons between 
shared historic trauma continued outside of abolitionism and into 
more contemporary movements. Historian Juan Floyd-Thomas 
argued that, during the rise of the Zionist movement in the 
nineteenth century, “black nationalists such as Bishop Henry 
McNeal Turner and Marcus Garvey used [the movement] as a 
model for their own ‘Back-to-Africa’ movements.”4 The 
popularization of the Zionists movement in the late nineteenth 
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century had inspired a similar movement for African Americans, 
demonstrating a shared goal between the two communities.  
Similarities also arose regarding the codified discrimination 
and danger the two groups experienced during the early twentieth 
century. For instance, although the situations varied in severity, the 
United States segregated both communities into distinct 
neighborhoods. In 1926, the Supreme Court decision in Corrigan 
v. Buckley made this legal ghettoization possible through a popular 
housing technique. The technique was characterized by the use of 
“restrictive covenants,” which scholar Teron McGrew described as 
“private contracts limiting home sales or rentals for blacks and 
Jews.”5 This drastically limited where both Jews and African 
Americans could live, forcing them into racially divided 
communities. Additionally, the term pogrom, which usually 
referred to the state sponsored attacks on Jewish communities in 
Russia, was also used to describe the racist treatment towards 
African Americans in the South. In an article from The Pittsburgh 
Courier, one of the country’s most widely circulated black 
newspapers, one author wrote a review on the struggles of black 
people in the South; he referred to the job discrimination of black 
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and Title VIII,” The Black Scholar 27, no. 2 (1997): 24.  




people that worsened their quality of life as a “cold pogrom.”6 The 
aforementioned legalized economic practices terrorized Black 
Americans in the South. 
Early in the Civil Rights Movement, the mutual 
understanding of shared hardships motivated collaboration 
between the two communities. Jews and black people worked 
together as early as 1909, with the founding of the National 
Association for the Advancement of Colored People (NAACP). 
The organization’s founders included W.E.B. Du Bois, Julius 
Rosenthal, Lillian Wald, Rabbi Emil G. Hirsch, Stephen Wise, and 
Henry Malkewitz.7 Four members of this group were Jewish. 
While the Jewish founders were not the main force behind the 
NAACP––that recognition is reserved for Du Bois––they helped to 
fund and establish the group, which would play a major role in the 
growing Civil Rights Movement.8 The partnership between 
prominent American Jewish and black leaders continued to be 
cultivated through the early twentieth century.  
This growing alliance and the connections between Jewish 
people and African Americans in the United States helped to 
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harness sympathies towards Jews abroad during the 1930s when 
the Jewish people faced one of their greatest threats at the hands of 
Adolf Hitler’s regime. In 1935, at the annual Nazi rally held in 
Nuremberg, the party had unveiled new laws which 
“institutionalized many of the racial theories prevalent in Nazi 
ideology.”9 German Jews were excluded from Reich citizenship, 
prohibited from marrying people of German blood, 
disenfranchised, and stripped of political rights. The American 
South inspired Hitler to enact these discriminatory laws, known as 
the Nuremberg Laws, in 1930s Germany.10 After the passage of the 
Fourteenth Amendment but before the codification of the Jim 
Crow laws, the American South had fewer legal barriers against 
African Americans that allowed many to ride in the same train car, 
shop in the same stores, and eat in the same restaurants as their 
white counterparts. Jews had the same freedoms in Germany prior 
to 1935. In the 1890s, Jim Crow laws in the South denied African 
Americans equal rights, eliminating almost all of the social, 
economic, and legal freedoms they had gained only a few decades 
prior.11 This systemized and dehumanizing mistreatment of 
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African Americans inspired the Nazis, who, as historian James Q. 
Whitman argued, “took a real, sustained, significant, and revealing 
interest in American race policies.”12 Whitman supported this point 
by explaining that “the Nuremberg Laws were the product of many 
months of Nazi discussion and debate that included regular, 
studious, and often admiring engagement with the race law of the 
United States.”13  
Although the Nazi regime had not wholeheartedly 
supported the United States in all ways, the Germans did not hide 
their respect for American practices. In Mein Kampf, Hitler praised 
the American system. Other notable German authors, such as 
Albrecht Wirth and Wahrhold Drascher, had written endorsements 
of the United States, describing its founding as “a historic turning 
point in the Aryan struggle for world domination,” and as 
“fulfilling the promise of centuries of American racism” in the 
twentieth century.14 This praise existed not only in writing, but in 
public proclamations as well; in speeches given by Hitler and 
Hermann Göring, the Nazi leadership had praised the Roosevelt 
administration and the United States.15 Nazi endorsements of the 
United States came not only from the top leadership, but also from 
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Germans in general, the most radical Nazi lawyers being eager 
advocates of the use of American models. Furthermore, Whitman 
reported that “when Nazi observers looked out on early New Deal 
America, they saw a country where white supremacy ran deep.”16 
Nazi support for American racism and the Jim Crow laws 
continued to be broadcasted in Germany throughout the early 
1930s. By word of mouth and international reporting, news of the 
instatement of the Nuremberg laws was also able to reach an 
international audience in the United States.  
African Americans in particular were critical of the fascist 
regime after learning about the actions of the Nazis. Once news 
was spread about the cruel conditions in Germany, the historian 
Clive Webb explained that “many African Americans denounced 
Nazi antisemitism from the outset.”17 Even before the start of the 
war, the NAACP secretary had criticized the antisemitic Nazi 
“pogroms” against the Jews, publicly condemning their actions.18 
Additionally, W.E.B. Du Bois wrote a powerful article, “The 
Present Plight of the German Jew,” published in The Pittsburgh 
Courier on December 19, 1936. In his writing, Du Bois explained:  
There has been no tragedy in modern times equal in its 
 
16 Whitman, Hitler’s American Model, 12. 
17 Clive Webb, “The Hitlers in Our Own Country,” History Today 69, no. 7 
(2019): 19. 
18 “N.A.A.C.P. Secretary Blasts Nazi Pogroms,” The Chicago Defender 
(National Edition, 1921-1967), November 26, 1938: 7.  




awful effects to the fight on the Jew in Germany. It is an 
attack on civilization, comparable only to such horrors as 
the African slave trade... It is widely believed by many that 
the Jewish problem is episodic, and is already passing. 
Visitors to the Olympic Games are apt to have gotten that 
impression. They saw no Jewish oppression. Just as 
Northern visitors to Mississippi see no Negro oppression.19  
 
He made explicitly clear the similarities between a Jew in 
Germany and an African American in Mississippi. Through this 
widely read publication, Du Bois was able to publicly criticize the 
struggles of the Jewish people and compare them to the challenges 
of African Americans. 
In addition to the literature and newspaper publications 
featuring the cruelties of Germany, those who had fled the 
oppressions of the Nazi Party shared their stories with African 
Americans, establishing empathy through communication between 
the two groups. A considerable number of Jewish professors 
arrived in the United States and found new careers at historically 
black colleges throughout the South. Because of the emotional 
connections between blacks and Jews, there was a “heightened 
possibility of effective interracial coexistence and collaboration.”20 
For example, a Jewish professor of sociology at Tougaloo College 
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in Mississippi, Dr. Ernst Borinski, organized dinners in which 
blacks and whites sat next to each other—a radical act for the 
time.21 Professors were not the only ones at the university working 
to create interracial relations. Their African American students 
experienced relatively analogous conditions to that of the 
European-Jewish professors during their own upbringings, so they 
were able to empathize with their struggles. As a result, the 
students “tended to trust them more than other Whites.”22 The 
relationship that started with slavery and was strengthened after the 
Holocaust would carry on into the Civil Rights Movement, peaking 
during the events to take place throughout much of the 1950s and 
1960s.   
As the Civil Rights Movement gained momentum, activists 
utilized the horrors of the Holocaust to push their message. As 
American racism increased after World War II under the “shadow 
of the Holocaust,” there was a resurgence of comparisons between 
Nazism and Jim Crow.23 As part of their campaign for civil rights, 
black activists aimed to expose the hypocrisies in the United States 
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and, as Webb explained, “pushed analogies between Nazism and 
Jim Crow to warn that racism undermined the democratic ideals 
for which the Allies were fighting.”24 Even in 1958, more than ten 
years after the end of the Second World War, Martin Luther King, 
Jr. had delivered a speech at the National Biennial Convention of 
the American Jewish Congress in which he related the struggles of 
the European Jews to those of African Americans:  
My people were brought to America in chains. Your people 
were driven here to escape the chains fashioned for them in 
Europe. Our unity is born of our common struggle for 
centuries, not only to rid ourselves of bondage, but to make 
oppression of any people by others an impossibility.25 
 
King had used the comparisons to initiate a call to action to the 
Jewish audience he was presenting to in order to push them to help 
in the fight for civil rights.  
Jewish progressives also used the post-war climate to push 
for racial justice. Historians Stephen J. Whitfield and Jonathan B. 
Krasner argued that, at the end of World War II, “the ethical 
demands of Judaism were integral to the sermons of Reform 
rabbis... and the most urgent challenge that they proposed from 
their pulpits was to help achieve equal rights for black 
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Americans.”26 As part of their endeavor towards equality, Jewish 
Americans created their own slogan, “Never Again,” which was 
used in both the context of discrimination against Jews and against 
African Americans. Many Jewish people followed their religious 
liberalism and strived to ensure that an atrocity like the Holocaust 
would never happen again. As stated in an article from The New 
York Times, “having suffered much because of their race and 
religion, blacks and Jews have a special reason to feel passionately 
about the American dream of equality and individual opportunity. 
Together they can be agents of conscience in American society.”27 
The mutual historic struggle and empathetic connection helped 
inspire many within the Jewish community to actively support the 
African American push for equal rights.  
At the beginnings of the “Never Again” campaign in the 
1950s, many major Reform Jewish organizations wrote resolutions 
opposing the government’s injustices against African Americans. 
These groups included the Union for Reform Judaism (URJ) and 
the Central Conference for American Rabbis (CCAR). In 1953, the 
CCAR, referred to by some as “the voice of Reform Judaism,” 
drafted a resolution “to reconstitute [President Eisenhower’s] Civil 
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Rights Committee.”28 In the years following, CCAR continued to 
add to the resolution after being inspired by powerful acts of 
defiance against racial injustice; they did so after Brown v. Board 
of Education in 1954, after the Freedom Riders’ journey through 
the South, and after a surge of volunteer civil rights workers were 
sent down to the South in 1961.29 In addition, a spokesperson for 
CCAR made a public statement urging Jews to take part in the 
Civil Rights Movement. The statement, which was circulated in 
The New York Times, compared “the Jewish problem” to the 
“Negro problem,” explaining that Jews should understand the 
struggles of the black community and continue to “condemn 
racism in any and all forms.”30  
Similarly, the URJ drafted resolutions against racism 
towards African Americans. In 1963, the URJ hosted the 47th 
Biennial Assembly, which was attended by Jewish organizations 
with substantial influence over the Reformed Jewish community in 
the United States. These organizations included the CCAR and the 
Union of American Hebrew Congregations (UAHC). The ultimate 
objective of the event was for each of the organizations to urge 
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their member congregations to help resolve the racial crisis 
plaguing the African American community. Specifically, the goals 
included:  
Racial justice in our congregation's administrative policies; 
racial justice in our congregation's educational, cultural and 
worship programs; racial justice in our congregation's 
cooperative relationships with other institutions; and racial 
justice in the lives of our individual congregants.31  
 
The Jewish community recognized the urgency of a far-reaching, 
thorough plan for racial justice and enacted it to help not only their 
congregations, but also any other cooperative institutions. The 
conference set these goals in place in Jewish congregations across 
the country.  
 In general, the sect of Reform Judaism has been recognized 
as being more vocal in its participation in social liberalism; 
Conservative Jewish congregations may not have been as eager to 
engage with the Civil Rights Movement. For instance, 
Conservative and Orthodox rabbis were noted to have “played a 
much less conspicuous role in both interfaith activities and 
desegregation.”32 One Conservative leader, Rabbi William Malev, 
wrote the text Conservative Judaism in which he showed his 
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hesitations to joining the movement by noting the danger in the 
Jewish support for it: “the demagogue and the agitator equate the 
Jew and the Negro, and thereby separates the Jew from the rest of 
the community.”33 This perception was not maintained by all 
Conservative Jews, but the influence of the Rabbi did impact the 
perspective of many of his followers.  
Although in some cases more Conservative and Orthodox 
Jewish leaders had shown less interest the movement, this was not 
the case for all Conservative rabbis. For instance, “in Houston and 
Dallas… even one of the more reserved rabbis acknowledges, ‘The 
Jews, of course, take their place with those who advocate 
desegregation.’”34 Another instance of the Conservative call to 
action was seen from the notable Rabbi Robert Gordis, “who urged 
Jews to revitalize their religious life through a commitment to 
social justice.”35 There were instances of both Conservative and 
Reform Jewish leaders engaging in social justice for African 
Americans, but the push for action came primarily from national 
Reform Jewish organizations rather than Conservative 
organizations. Furthermore, it may be more difficult to determine 
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the specific level of practice of the collective Jewish participants in 
the movement, because in many cases it was not personally 
addressed by the individuals themselves.  
While the push to include racial justice policies for 
congregations in the United States varied depending on the sect of 
Judaism, Jewish leadership in the North and the South also held 
considerably different perspectives on the movement. When it 
came to joining the movement, more evidence supported the 
influence of region over sect in how much individuals felt the push 
to engage with the civil rights. In the South, the Jewish 
communities would often more closely align politically with the 
Christians in their regions. For example, “Atlanta is perhaps the 
most cosmopolitan of Southern cities and some Jews there have 
been among the most ardent advocates of integration. In more 
conservative Alabama few Jews have committed themselves.” 36 In 
many cases the rabbis who worked in the South and were at the 
center of the Civil Rights Movement “hailed predominantly from 
the North because there were no seminaries in the South.”37 
Regardless of where the leadership was from, much more 
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consideration was given to the openly supporting the Civil Rights 
Movement in the South because of the risk that it posed on the 
Jewish community. Even though in the region “over 75% of 
Southern congregations [were] Reform,” which was the 
congregation of practicing Jews who were prompted to support the 
movement by the national organizations, there was still an 
increased caution that the Southern Jews had to consider if they 
chose to support African Americans in the movement.38 As 
Whitney M. Young, Jr., executive director of the National Urban 
League, explained, “the forces at work hostile to the Negro are 
hostile to the Jew too.”39 Jews in the South were put at a greater 
risk of discrimination and attacks compared to those in the North, 
as seen by an increase in synagogue bombings in the 1950s and 
1960s.40 Prominent Northern Jewish leader Albert Vorspan, the 
Director for the Committee on Social Action of the Union of 
American Hebrew Congregations, had responded to these 
bombings of Jewish institutions in the South by saying, “the Jew is 
caught up in the storm of the South whether he likes it or not.”41 
Because of this increased threat, historian Allison Schottenstein 
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explained that the Jewish leadership in the South, acting as 
spokespeople for the Jewish community, “defended southern Jews 
for acquiescing to the white southern majority and fought Jewish 
agencies for pressuring them to join the Civil Rights Movement.”42 
To protect their congregations, Southern rabbis had to make the 
decision to place less focus on the movement. Overall, national 
Jewish organizations placed pressure on all American Jews to play 
a role in the Civil Rights Movement, but individual rabbis 
responded differently depending on which region they resided.  
 While several influential Jewish organizations fought 
against racial injustice, many Jewish individuals also stepped up 
and did what they could to help. Their Jewish identity had 
provided them with a deep understanding of the struggles of 
African Americans in the United States. Oral histories collected 
from Jewish volunteers in the 1960s helped to illuminate the 
reason for the massive influx of Jewish participants in the Civil 
Rights Movement. Many explained that their participation 
originated from their “self-interest in beating back hatred that was 
antisemitic as well as anti-black” and that they were responding to 
“radical universalism in social justice.”43 The partnership between 
Jews and African Americans was stronger than ever, which was 
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proven by the high number of Jewish individuals willing to 
volunteer to help the cause of civil rights. Martin Luther King, Jr. 
had been quoted in the Jewish Telegraphic Agency in a news 
bulletin published in 1964 saying, “It would be impossible to 
record the contribution that the Jewish people have made toward 
the Negro’s struggle for freedom—it has been so great.”44 In 
addition, according to James Farmer, National Director of the 
Congress of Racial Equality (CORE), by 1963 the organization had 
“substantial numbers of Jews active in our local chapters and 
active in giving us financial support.”45 Furthermore, in Going 
South: Jewish Women in the Civil Rights Movement, author Debra 
L. Schultz and the Jewish volunteers she interviewed identified the 
trend that “Jews supported the movement more than any other 
white ethnic group.”46  
Jewish Americans played a role in some of the most well-
known events of the Civil Rights Movement, including the 
Mississippi Freedom Summer and the Freedom Rides in buses 
across the South. At the start of the Mississippi Freedom Summer 
in 1964, James Chaney, a Mississippi native volunteer, and 
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Andrew Goodman and Michael Schwerner, two secular Jewish 
volunteers from the North, were killed. Even though the two 
Jewish men were not distinctly religious people, Schwerner had 
been motivated to volunteer explicitly to “help prevent the spread 
of hate that had resulted in the Holocaust, an event that had taken 
the lives of his family members.”47 All three had risked their lives 
to help the black people in Mississippi who were struggling with 
intense discrimination and disenfranchisement. Goodman and 
Schwerner became “Jewish Martyrs,” and their death motivated 
those supporting the ideas of Jewish liberalism to join the cause.48 
According to data provided by the Religious Action Center of 
Reform Judaism (RAC), “50 percent of the young people who 
volunteered from all parts of the United States were Jews.”49 This 
statistic was reiterated in an article from The Washington Post 
written by a volunteer in the Civil Rights Movement. He 
mentioned that Jewish women “constituted between one-half to 
two-thirds of the several hundred white women to serve in the civil 
rights campaign.”50 While the influx of Jewish volunteers was 
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good for the movement, the media did not fairly represent the 
death of the three. Because two of the victims were white, the 
effort spent investigating the crime far outweighed efforts made to 
find justice for the other murdered African Americans in the South. 
One Philadelphia newspaper explained how the President had even 
gotten involved in the case by sending Intelligence Chief Allen 
Dulles to the South to investigate, making the point that “Goodman 
and Schwerner are white, and it was their parents who conferred 
with President Johnson.”51 The article continued, explaining that 
only the parents of the two white individuals killed “called on the 
President and were assured the Government is doing everything in 
its power to locate the young men.”52 The differentiation between 
attention given to Goodman and Schwerner compared to Chaney 
could have caused apprehensions within the black community, 
leading to some of the small beginnings of tension between the two 
groups. While the coverage may have led to a bit of a rift between 
the two groups, it also helped to inspire more volunteers to join the 
movement and, subsequently, brought about more news coverage 
on the Freedom Summer in general; therefore, there were 
significant benefits from the national awareness. Finally, the two 
murdered Jews’ intention to join the movement was not to take 
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away from the black individuals who were leading it, but to help as 
supporters of equal rights.   
In addition to the high number of Jewish participants in the 
Freedom Summer, Jewish individuals also worked with African 
Americans and supported them during the dangerous Freedom 
Rides through the South. The “Interfaith Freedom Ride,” in June 
1961, involved Rabbis and black Protestant ministers riding down 
into the South, ending their journey in Tallahassee, Florida.53 
When the activists were in the airport, planning to fly back to their 
respective homes, they decided to push their agenda for civil rights 
even further and test racial desegregation practices. A group of the 
twenty-four mixed-race riders had planned to sit together in an 
airport restaurant; however, the dining room had been intentionally 
closed since the clergymen had stepped off their bus.54 As an 
additional form of protest in response to the restaurant closure, 
they had decided to go on a 24-hour hunger strike. On June 17, the 
day after their arrival and the hunger strike that followed, these 
protestors were arrested. Rabbi Israel “Si” Dresner, known as “the 
most arrested Rabbi in America,” was one of the interfaith riders 
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detained, adding another trip to jail to his extensive list.55 Rabbi 
Dresner had continued civil rights activism throughout the 1960s 
and participated in the Albany movement in 1962, the St. 
Augustine movement of 1964, and the famous march from Selma 
to Montgomery in 1965.56  
Rabbi Dresner is just one example of the outspoken Jewish 
leaders who stood up during the Civil Rights Movement to support 
their African American allies. For instance, Rabbi Joshua Heschel, 
an influential leader in the American Jewish community, 
articulated to many Jews and African Americans the notion that 
“they had a responsibility for each other’s liberation and for the 
plight of all suffering fellow humans around the world.”57 To show 
his dedication to this belief, he walked side by side with Martin 
Luther King, Jr. during the Selma March in 1965.  
Additionally, Rabbi Joachim Prinz, another influential 
Jewish figure, spoke at the March on Washington in 1963, giving 
the speech titled “I Speak to You as an American Jew.” Within his 
speech, Prinz addressed the historic connection between African 
Americans and Jews that strengthened the empathetic relationship 
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that they maintained. He also acknowledged the sympathy and 
compassion that Jews felt toward African Americans. Prinz 
explained how the groups shared “a sense of complete 
identification and solidarity born of our own painful historic 
experience.”58 Prinz was not only addressing the biblical history of 
the Jewish people, but also their recent history, which he had a 
deep connection with––he was a Rabbi in Berlin under the Third 
Reich and emigrated to the United States in 1937, prior to the 
Holocaust. The Rabbi also stated that in the face of discrimination, 
“the most urgent, the most disgraceful, the most shameful and the 
most tragic problem is silence.”59 He was a Jewish leader and 
framed his speech around his background; in doing so, he used his 
religious platform to push for racial justice, calling out all who 
kept silent during times of civil unjust, saying all Americans “must 
speak up and act.”60 He did not focus on himself and the struggles 
of his people, but on what they could be doing to help the African 
Americans fighting for equality.  
As strong as this partnership had become throughout the 
Civil Rights Movement, international issues posed a threat to its 
continuation. During the late 1960s, tension in the Middle East 
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between Israel and its Arab neighbors, particularly the Palestinians, 
created a divide between American Jews and African Americans. 
As outlined by scholar Paul Berman, some in the black community 
“believed that Palestinian skin tone was darker than that of the 
Israeli Jews, as if in pigmental confirmation of the proposed new 
link between Palestinians and African Americans.”61 In addition, 
many associated Israel with South Africa, “the land of apartheid,” 
because it was one of the only countries in Africa to conduct trade 
with the Jewish state.62 Therefore, they were inclined to support 
the Palestinian cause over Israel, which countered the values of 
many Jewish Americans. In 1967, the Student Nonviolent 
Coordinating Committee (SNCC) outraged American Jews after 
writing an anti-Israel newsletter. Many black Muslim groups, such 
as the Organization of Arab Students (OAS), asserted that more 
African American groups would have spoken out against Israeli 
actions, if it were not for “their concern with Jewish contributions 
to their organizations.”63 As a result, many Jews retracted their 
physical support for the Civil Rights Movement. As reported by 
The New York Times in 1979, blacks had “sought attention as the 
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tamers of the P.L.O. and [Jews] retaliated by withdrawing support 
from joint social action at home.”64 
However, not all international issues were cause for 
tension. For instance, the African American community showed 
major support for other international Jewish causes, such as the 
“Save Soviet Jewry” campaign, defending Jews in the Soviet 
Union who were prevented from practicing their faith.65 Many 
black people saw Soviet Jews as a nationally oppressed minority, 
similar to their own situation in America.66 Issues between the 
groups arose during the international movements in which it 
appeared that Jewish people were no longer being persecuted but 
were instead perceived by many, including the black community, 
to be persecuting another group. In this regard, the black 
community was more inclined to support towards the group they 
saw as persecuted rather than the Jews involved in the matter.   
In addition to challenges abroad, one notable rift in this 
partnership became clear during the Ocean Hill-Brownsville 
teacher’s strike of 1968. The Ocean Hill-Brownsville district of 
Brooklyn consisted primarily of black and Puerto Rican students, 
yet about 70% of the teachers were white and, of this number, 50% 
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were Jewish.67 The largest school district in the country, the area 
was chosen to be a part of an experimental desegregation plan. As 
a part of this plan, the New York Board of Education removed 
control from the school district administrators. After a 
disagreement over the change of leadership, the new governing 
board attempted to transfer out nineteen union teachers and 
supervisors. In response, the New York City Teachers’ Union, with 
support from the United Federation of Teachers (UFT), staged a 
massive strike. The strike lasted thirty-six days; during this time, 
“1.1 million students were out of school as 54,000 teachers walked 
the picket lines.”68 Many in the community had disapproved of the 
teachers’ actions. While those striking were not all Jewish, it was 
Jews who faced the brunt of the criticism. In response to the strike, 
“anti-Semitic material [was] circulated in Ocean Hill-Brownsville 
and in the city’s other black neighborhoods... some of it quoting 
approvingly from the Protocols of the Elders of Zion,” a notorious 
piece of antisemitic propaganda.69 Reports conflicted over the 
cause of the strike; some reported it was initiated because of 
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antisemitism against the teachers from black residents of the 
neighborhood, while others argued that the teachers on strike were 
only protesting the fact that the school was left “without real 
authority to achieve its objectives.”70 Some even reported the strike 
as being a way for the Jewish teachers to “emphasize their own 
whiteness,” differentiating themselves from the rest of the African 
Americans and Puerto Ricans in the community.71 In the aftermath, 
the strongest disapproval against the strike was from the black 
community, when the NAACP had publicly condemned the actions 
of the Jewish educators.72 The overtly negative reactions to the 
strike clearly demonstrated a disagreement in values regarding this 
incident. Even years later, this strike had been described by 
historians as an event that pulled “blacks and Jews apart.”73  
Even before the Ocean-Hill strike, the partnership was not 
perfect. During the Montgomery Bus Boycott, the city’s Jewish 
residents did not extend their full support to their black allies. Even 
Martin Luther King. Jr. recognized the weak partnership between 
Jews and the African American community, calling for them to 
recognize the discrimination against blacks in Montgomery. He 
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stated: “I want to go on record, and agree that it is not a Jewish 
problem, but it is a fight between the forces of justice and injustice. 
I want them to join with us on the side of justice.”74 Even Jewish 
leaders from the North were calling for the Jewish individuals to 
join the movement. A notable Jewish author and editor, Harry 
Golden, also urged for the Jews to take part in the boycott. He had 
even tried to organize a United Jewish Appeals campaign to help 
drive those boycotting the buses.75 Unfortunately, in a city as 
plagued by racism and discrimination as Montgomery, the Jewish 
community was more concerned with its own well-being, 
considering there were only 1,200 Jews in a city of 130,000.76 As 
mentioned above, the trend of Jews not speaking or acting out for 
fear of their own persecution was common throughout the South.  
Many of the Jewish people whose families had lived in the 
South since before the Civil War were more reluctant than 
Northern Jews to actively participate in the Civil Rights 
Movement. In fact, out of fear of being attacked by outspoken 
racists and a desire to assimilate to the common culture of the 
region, “a significant portion of southern Jews opposed 
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desegregation, and a few even considered joining anti-Semitic 
prosegregation groups like the Citizens’ Council.”77 These 
characteristics were most common among Jewish people who had 
family ties to the region. However, there were some Jewish 
individuals in the American South who had immigrated from 
Eastern Europe and were active in their anti-racist agenda. 
Schottenstein revealed that, because they were marked as being 
different, sometimes “to the extent that some were even accused of 
being black,” many had been more outspoken in their support for 
the movement than the more established Southern Jews.78 In 
general, there was a divide in the perspective of Northern Jews and 
Southern Jews, with the exception of Eastern European Jews and a 
few others, that “in the post-Civil War period southern Jews 
mostly desired to maintain their whiteness and disassociate 
themselves from African Americans.”79 Southern Jews were still 
more liberal than their white, non-Jewish counterparts, but overall, 
their participation in the movement was not as active as the Jewish 
communities in the North.  
The antisemitism that caused many Southern Jews to be 
reluctant to openly join the Civil Rights Movement was not an 
isolated occurrence; there were reported instances of antisemitism 
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from African Americans as well. For instance, in 1964 it was 
reported to James Farmer, National Director of CORE, that a group 
of black teenagers had “brutally assaulted [some] ten-year-old 
children as they came out of the Hebrew school.”80 This incident 
had occurred concurrently to moments in the Civil Rights 
Movement in which Jews had played a valuable role, such as the 
March on Washington in 1963 and the Freedom Summer in 1964. 
Occurrences such as the crime at the Hebrew School showed the 
complicated relations between the two groups. There was a clear 
correlation regarding the support each group held for each other 
and the historic and empathetic connections. However, sometimes 
the partnership did not hold up. Not all Jews and not all African 
Americans felt as strongly about the connection between the 
groups as others; to say that the two groups existed in perfect 
harmony would be an overgeneralization.  
Jews and African Americans shared a complex relationship 
during the Civil Rights Movement. Jews played a substantial role 
within it, alongside the leadership of the black activists. Some who 
have written about this partnership believe that the relationship 
was strongest in the post-war era and into the Civil Rights 
Movement, because they were linked by similar historical 
struggles. As the relationship splintered later in the twentieth 
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century, other critics viewed this moment as “romanticized and 
inflated revisionist history.”81 All in all, this is not a story about 
white Jews intervening to save the day after experiencing their own 
challenges, but rather one damaged community doing what it could 
to help another.  
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Hans Staden’s Warhaftige Historia: 
Protestant Identity in a Tale of Brazilian Captivity 
Joy Zanghi | Gettysburg College ’21 
 
 Hans Staden’s True History, originally as Warhaftige 
Historia, is a key primary source that historians have used to 
understand early colonization in Brazil since its publication in 
1557. Heavily saturated with the themes of Protestantism, the 
account is written in narrative form and details the German Hans 
Staden’s time in Brazil. Staden worked as a gunner on the island of 
San Amaro for two years until he was captured by native peoples 
known as the Tupinambá. The Tupinambá took him as a prisoner 
of war with the intention of sacrificing and eating him, but Staden 
survived his nine-month captivity, which he attributed to the good 
will of God. Staden’s True History detailed his encounters with the 
natives for a European audience, but more importantly, it served as 
a testament of faith. Returning to Protestant Germany, Staden 
dedicated his narrative to the strictly devout Landgrave of Hesse, 
Philipp I, and used stories of faith throughout the account to 
highlight how he survived. 
 The religious conflict that accompanied the Protestant 
Reformation had a foundational impact on Warhaftige Historia. By 




the mid-sixteenth century, during Staden’s time in Brazil, 
Protestantism had gained traction throughout Europe. Prince 
Philipp ruled Staden’s native territory of Hesse since the early 
1500s, and by the middle of the century Prince Philipp had become 
a strong supporter of the Reformation. While Iberian countries 
such as Portugal and Spain remained staunchly Catholic, 
Protestantism had begun its spread to other European nations. Both 
Lutheran and Calvinist beliefs were circulating in France, and 
despite the differences between the confessions, Catholic Iberian
nations did not distinguish between them and instead viewed both 
with disdain.1 This push towards the Reformation led to Protestant 
princes claiming the “right to determine the faith of their subjects,” 
known by the Latin motto cujus regio, ejus religio, meaning that 
Prince Philipp was able to enforce Protestant beliefs on Hessians 
such as Staden when he returned from Brazil in 1555.2 The legal 
enforcement of Protestantism became integral to Prince Philipp’s 
rule over Hesse and was a central reason for Warhaftige Historia’s 
publication, which this article will discuss in detail. 
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 By the time Staden arrived in Brazil, the Portuguese 
dominated the region and controlled much of the brazilwood trade. 
Brazilwood was used to create a red dye for luxury cloth.3 Despite 
the Portuguese monopoly, French forces sought to challenge that 
control and take advantage of the brazilwood supply.4 While both 
nations vied for power in the South America, they established very 
different methods of colonization. The Portuguese created 
settlements and trading posts, as seen in Hans Staden’s True 
History, but the French lacked formal settlements and left 
individuals to serve as go-betweens for French traders and the 
indigenous groups.5 Despite the different approaches, both nations 
took advantage of relations with the natives. The Portuguese, allied 
with the Tupiniquin, and the French, allied with the Tupinambá, 
used native alliances to their advantage in the colonial conflict. 
 It was in this context that Hans Staden came to Brazil. 
Despite scholars having researched Staden and his text, much 
remains unknown about his life prior to his experiences in South 
America. Hans Staden hailed from the town of Homberg, Hesse, a 
territory in modern-day Germany. Working as an arquebusier, in 
1547 Staden was able to find employment on a Portuguese ship 
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sailing for Brazil, although he made it clear in the beginning of his 
account that his initial desire was to sail to India.6 On his second 
journey to Brazil in 1549, he sailed with a Portuguese crew and 
served as a gunner in a new fort after landing in São Vicente. It 
was during this time that he was taken into captivity, which he 
explained in detail in Warhaftige Historia. Upon his return to 
Europe in 1555, very little is known about Staden other than the 
fact that he retired to Hesse where he was questioned by Prince 
Philipp about his experience in the New World and subsequently 
published Warhaftige Historia.  
 An interdisciplinary approach is needed to analyze the 
relationships depicted in Warhaftige Historia and to understand 
what the text reveals about Europe and the New World during the 
sixteenth century. In addition to a historical approach, 
anthropological and literary techniques have been utilized in the 
investigation of Staden’s narrative. The analysis will follow the 
narrative of Warhaftige Historia in the order of which Staden 
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As one of the only existing accounts of colonial Brazil not written 
by the French or Portuguese, Staden’s True History provided a 
more expansive understanding of sixteenth-century Brazil and 
Europe. From the late 1970s to the turn of the present century, the 
academic works surrounding Staden largely considered whether 
his story was true and if he was a trustworthy source. Throughout 
this discourse, the topic of cannibalism was central to much of the 
debate. Scholarly work in the twenty-first century has looked 
beyond the legitimacy of the narrative and has instead used 
Staden’s account as evidence to unlock the minds of sixteenth-
century Europeans during the colonization of the New World. 
 Early scholarship about Staden’s True History debated the 
factual accuracy and legitimacy of the source, and many other 
scholars wrote articles in response to such claims. William Arens’s 
Man Eating Myth from 1979 served as a cornerstone in the debate.7 
Arens challenged the evidence presented by Staden to argue that 
sixteenth-century depictions of natives, specifically regarding 
claims of cannibalism, were not rooted in fact. Similarly, Annerose 
Menninger used literary analysis in 1995 to disprove the usefulness 
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of Warhaftige Historia.8 By placing Staden’s account alongside 
other popular travel stories contemporary to Warhaftige Historia, 
Menninger argued that Staden’s narrative was intentionally 
constructed to become a bestseller, rather than depict the truth of 
life in colonial Brazil.9 The scholars mentioned above formed the 
central group that argued against using Warhaftige Historia as an 
academic source and sought to discredit Staden’s narrative. 
Numerous scholars wrote contrasting articles in response to those 
who doubted Staden’s authenticity, but at the turn of the century, 
the scholarship around Warhaftige Historia began to change. 
 As scholarship entered the 2000s, academic work on 
Warhaftige Historia centered less on debating or upholding 
Arens’s claims of Staden’s illegitimacy. Neil Whitehead has been 
one of the more prominent researchers of Staden in the twenty-first 
century. In “Hans Staden and the Cultural Politics of 
Cannibalism,” Whitehead dismissed the debate of whether or not 
there is truth to be found in True History.10 Instead of addressing 
and arguing against previous scholarship, Whitehead has taken a 
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more modern approach and investigated what information Staden’s 
text could provide about European and Brazilian society in the 
mid-sixteenth century. Whitehead expanded the discussion by 
highlighting the importance of religion in Staden’s narrative in a 
way that had not been done by scholars before him.11 Other 
historians such as Luciana Villas-Boas followed similar paths, 
arguing that the Protestant message behind Warhaftige Historia 
and its publication were critical to understanding the production of 
the book as a whole.12 H. E. Martel came to a similar conclusion, 
emphasizing the importance of “competing Christianities” in the 
role of Brazilian colonization and in Staden’s account.13 Martel 
further argued that Staden’s depiction of the Tupinambá provided 
an “other against which to define” Staden’s values, specifically the 
values of Reformation-era Protestantism.14 The majority of the 
scholarly work on Staden in the twenty-first century has centered 
less on his factual accuracy and instead focused on the insight that 
 
11 Whitehead expanded the discussion regarding Hans Staden by highlighting 
the importance of religion in the narrative in a way that had not been done by 
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the narrative provided into the sixteenth century. In keeping with 
this trend, it is necessary to explore what Warhaftige Historia can 
reveal about Christianity in the mid 1500s. Warhaftige Historia 
served the purpose of affirming Staden’s identity as a Hessian 
Protestant and depicted a microcosm of Protestant and Catholic 
conflicts that raged in Europe while highlighting the intensity of 
the competition between the French and Portuguese in sixteenth-
century Brazil. 
 
Prince Philipp: A Source of Dedication and Inspiration 
Hans Staden wrote a dedication, a preface, and included an 
introduction written by his editor Johannes Dryander before 
recounting his narrative. These early sections of the account 
exhibit the importance of Staden’s Protestant identity in writing 
Warhaftige Historia.15 Staden started his narrative with a 
dedication “to the Serene and Highborn Prince and Lord, Lord 
Philip{p}, Landgrave of Hesse…” which immediately 
acknowledged his intended audience.16 Staden’s dedication to 
Prince Philipp and his purpose for writing Warhaftige Historia 
 
15 Many of the quotations in Warhaftige Historia include square brackets [] that 
appear in the Whitehead edition of the text. When quoting directly from the text, 
those brackets will remain. Curly brackets {} will be used to denote a bracketed 
section used by the author.  
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were deeply intwined. In order to understand that, one must first 
gain insight into the role of Prince Philipp in Hessian history.  
 In the sixteenth century, German landgraves, princes, and 
other nobles held power similar to that of monarchs in their 
respective states. As a result, it was customary for the sovereign to 
assert control over as many aspects of life as possible.17 The power 
of the prince often extended to religion, and Prince Philipp was no 
exception to this trend. Philipp of Hesse first came into contact 
with Martin Luther in 1521, and by 1524 he had become “an 
adherent to the Reformation.”18 Despite this early introduction to 
Protestantism, it was not until later in the century, around the 
1540s, that Prince Philipp started to strongly back the Reformation 
and enforce it throughout his territory. In 1546, just prior to 
Staden’s journey to the New World, Prince Philipp became a 
leader of the Protestant opposition against the Catholic Holy 
Roman Emperor Charles V in the War of the Schmalkaldic 
League. Following the war, Philipp was imprisoned in the 
Netherlands for five years.19 By the time Staden left Hesse to work 
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in Brazil in 1547, his sovereign was at one of his lowest points of 
his power.20 
 When Staden returned to Hesse after his experience in 
captivity, he came back to a very different territory than the one he 
had left. Still a fervent Protestant who continued to expect those 
under his jurisdiction to practice the same religion, Philipp had 
been returned to Hesse and regained a princely role over his 
territory, as one can see based on Staden’s dedication to the Prince. 
Upon Staden’s return to his native land, he was interrogated by 
agents of the prince in order to confirm his loyalty to the Prince 
and the Protestant faith after spending years surrounded by 
Catholics. This initial questioning played a large role in the 
production of Warhaftige Historia, as the legitimacy of Staden’s 
story became contingent on his statement of faith during this 
interaction.21 Staden’s time among the Tupinambá had potentially 
led to his transformation into a go-between, which in turn made 
him a “foreigner” in his own land.22 Due to his new status as a 
“foreigner,” Staden had to work to verify his faith and his devotion 
to Prince Philipp of Hesse; the account of his time in Brazil served 
that purpose. Therefore, Staden’s narrative was a product of the 
interrogation upon his return to Hesse, implying that the account 
 
20 Duffy and Metcalf, The Return of Hans Staden, 79. 
21 Villas-Boas, “Wild Stories of a Pious Travel Writer,” 197. 
22 Villas-Boas, “Wild Stories of a Pious Travel Writer,” 192. 




can be understood as “a strategic offering to an interested and 
politically powerful audience.”23 Furthermore, Philipp’s strict 
Protestantism would have likely placed restrictions on publication, 
especially since he had been directly involved with the 
introduction of the printing press to Hesse in 1527.24 It is possible 
that Staden’s narrative was written under strict expectations and 
was likely censored to appeal to a Protestant territory. With this 
context, one can begin to see the interconnectedness between the 
dedication of Warhaftige Historia and the Protestant themes that 
show up throughout the narrative.  
 While the dedication to Prince Philipp provided some 
understanding of Staden’s purpose for writing Warhaftige Historia 
upon his return, the preface and introduction made his purpose 
abundantly clear. Staden himself wrote that his purpose was to 
write for Prince Philipp the story of his “travels and voyages… 
Thus, your Highness may, whenever it pleases you, have the story 
of how I {Staden} with the help of God have traveled across land 
and sea.”25 This statement of purpose clearly connected his 
dedication to Philipp and the role of the narrative as a declaration 
of faith. Throughout Warhaftige Historia, Staden continually 
attributed his survival to the good will of God, similarly to how it 
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was written in the quote above. While Staden never directly 
referred to Protestantism in the entirety of the account, the text was 
heavily saturated with the concept of Staden’s salvation through 
faith in God, rather than salvation earned by good deeds, which 
was central to Protestant beliefs. Since the Prince had direct 
control over Church affairs, this turned “the profession of faith into 
a political gesture.”26 The religiosity of Warhaftige Historia served 
a political and almost propagandistic purpose. With Prince Philipp 
as Staden’s intended audience and his purpose being to reveal how 
God helped him throughout his perilous journey, it is clear that 
upholding his legitimacy as a Protestant and supporting Prince 
Philipp’s dedication to the Protestant faith was instrumental in the 
creation of Warhaftige Historia. 
 The importance of legitimizing Staden’s Protestant identity 
to Prince Philipp is also present in the Introduction to Warhaftige 
Historia. Doctor Johnannes Dryander, who served as an advisor to 
Prince Philipp and a friend to Staden’s father, wrote the 
introduction for Staden’s account. Dryander vouched for Staden’s 
legitimacy and assured readers that Warhaftige Historia was full of 
nothing but the truth, insiting that Staden sought to publish his 
account “only to praise the glory of God and express his 
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thankfulness for his salvation.”27 Dryander repeated this in 
numerous ways throughout his brief introduction, which 
accentuated the critical importance of Protestantism with relation 
to Staden’s publication of Warhaftige Historia. Although his 
experience as a captive created a fascinating tale that would appeal 
to readers, the heart of Staden’s text was truly centered on a 
declaration of faith that would prove his loyalty to Prince Philipp 
during a time when Europe was divided by the “Christian contest 
for souls” between Protestants and Catholics.28  
 Dryander’s introduction served to legitimize Warhaftige 
Historia in a several respects. First of all, according to the 
introduction, Staden asked Dryander to “look at his work and 
written stories, correct them, and wherever necessary, improve 
them.”29 As an advisor to Prince Philipp and a moderately well-
known Hessian scholar in his day, Dryander’s involvement lent a 
legitimacy to Warhaftige Historia that readers of the time would 
have wanted to see.30 In addition to this, Dryander noted that he 
took part in the interrogation that Staden went through upon his 
return from Brazil which provided evidence of Dryander’s 
connection to the Prince as well as his knowledge of Staden’s 
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experience.31 The second way in which Dryander legitimized the 
text was his restatement of Staden’s purpose; “to praise the glory 
of God and express thankfulness for his salvation… to enable 
everyone to see how mercifully God, our Lord, against all hope 
delivered this man, Hans Staden, from so many dangers.”32 
Dryander’s introduction thus provided another statement of 
purpose that highlighted the importance of Staden’s support of 
Protestantism and Prince Philipp after returning from the New 
World dominated by Catholic empires. The dedication to Prince 
Philipp, Staden’s preface, and the Dryander’s introduction provide 
key insight into the Staden’s reasoning to publish Warhaftige 
Historia.  
 
Staden’s Conflict with European Identities 
After making clear his intentions in the dedication, the story of 
Staden’s capture by the Tupinambá provides additional 
information about religious conflicts in the New World. While 
much of the account produced valuable information about inter-
European colonial relations, indigenous groups, and examples of 
Staden’s faith, the interactions with the Tupinambá and the French 
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man, Caruatá-uára, shortly after Staden’s capture provides useful 
insight into all three of these topics within a brief encounter.  
 After the Tupinambá took Staden captive and brought him 
back to their home of Ipperu Wasu, his captors explained their 
reasoning behind the abduction. This explanation offers valuable 
information about the indigenous-European relations in sixteenth- 
century Brazil and how the indigenous groups influenced the 
European struggle for control of Brazil. In the exchange between 
Staden and the Tupi brothers who had caught him, the latter 
revealed that his people’s “idols” had predicted that they would 
capture a Portuguese. The act of taking captives was a popular 
practice and source of revenge at that time, and the Tupinambá 
delineated the numerous reasons they sought revenge on the 
Portuguese, highlighting many important aspects of the 
relationship between the two groups.33 Upon arrival in Brazil, the 
Portuguese had “made friends” with the enemies of the 
Tupinambá, known as the Tupiniquin, which caused Staden’s 
captives to view the Portuguese as enemies.34 Having spent two 
years at the Portuguese fort of Bertioga in São Vicente, Staden 
would have been well aware of the enmity between the indigenous 
groups, but the exchange provides even deeper insight into the 
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relationship between the Europeans and the Tupinambá. Staden’s 
captors explained that the Portuguese had routinely taken 
advantage of their people under the guise of peaceful trade 
negotiations. Once the Tupinambá were aboard the Portuguese 
vessel, the Europeans “had attacked and bound them, and carried 
them away to give them to their enemies”, the Tupiniquin.35 This 
showed that the Portuguese were quite loyal to the Tupiniquin and 
they took advantage of the Tupinambá in order to gain the favor of 
their indigenous allies. The Tupinambá brothers that captured 
Staden also informed him that their father had been killed by the 
Portuguese. Given his role as a gunner for the Portuguese, Staden’s 
status made him the perfect captive and source of revenge against 
the enemies of the Tupinambá. This brief encounter reveals 
information about the relationship between the European powers 
and the indigenous groups during Staden’s time in Brazil which 
improves an understanding of the European conflict that Staden 
found himself entangled in.  
 While information regarding the relationship between the 
Portuguese and the Tupinambá can be gleamed from this brief 
section, it also reveals much about the French in colonial Brazil. 
Since the Tupinambá were allies of the French, Staden insisted that 
he was French rather than Portuguese to try to save himself. His 
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statement only encouraged his Tupi captors to invite a Frenchman 
to test the Hessian’s authenticity. Caruatá-uára, the Frenchman 
who came to speak with Staden, had been dispatched from French 
ships to live among the natives and lived just four miles from the 
settlement that Staden had been brought to. Caruatá-uára served as 
a go-between for the French traders and the Tupinambá. Unlike the 
Portuguese, the French did not create permanent trading 
settlements and instead established connections through men like 
Caruatá-uára.36 During their interaction, Caruatá-uára was quick to 
dismiss Staden’s claim of being French due to his inability to 
properly communicate in French. The Tupinambá believed the 
Frenchman over Staden, further emphasizing the value of the 
relationship cultivated between the French go-betweens and the 
Tupinambá. This interaction exemplified the intensity of the 
competition between the French and Portuguese and the 
importance of indigenous allyship for European powers.  
 This brief interaction also reveals the intensity of the 
competition between the French and the Portuguese in 1550s 
Brazil. Staden, from Protestant Germany, quickly denied his 
connection to the Portuguese upon his capture and insisted that he 
was a friend of the French in the hopes of being released. The 
Tupinambá were quick to doubt Staden’s claim due to the fact that 
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“they well knew that the French were as much enemies of the 
Portuguese as they were” and had captured Staden near a 
Portuguese fort.37 Although the French did not become 
significantly active in Brazilian trade until the 1540s, the animosity 
between the Portuguese and French was great enough for the 
Tupinambá to have a strong understanding of the colonial power 
relations at play on their land.38 The interaction between Hans 
Staden and Caruatá-uára also provides insight into the competition 
that existed between the two European powers. When Staden heard 
that a Frenchman was coming to see him, he became filled with 
hope that a fellow Christian would be sure to help him escape from 
captivity and a likely death. Since Staden was unable to understand 
French, Caruatá-uára insisted that Staden was indeed Portuguese 
and advised Staden’s captors to “kill and eat him,” since he was an 
enemy of both the French and the Tupinambá. Caruatá-uára saw no 
connection to Staden, despite potentially having the same religion 
and similar European backgrounds, and had no difficulty 
instructing the Tupinambá to kill him. This implies that the 
alliance between the French and the Tupinambá was much more 
important than the French relations with other Europeans. This is 
likely due to the fact that the Portuguese posed as a major threat to 
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French trading in Brazil. Moreover, Caruatá-uára’s purpose as a 
go-between was to keep the Franco-Tupinambá relations 
functional in order to facilitate trade when French ships arrived. 
Assisting Staden would in no way benefit trade and would create a 
rift between the Tupinambá and the French. Caruatá-uára’s 
unwillingness to help Staden highlights the critical role that the 
indigenous groups played in sixteenth-century Brazilian trade. 
Caruatá-uára would rather condemn a fellow Protestant European 
to be eaten by cannibals than risk upsetting the balanced relations 
with the Tupinambá.  
 Staden’s insistence on rejecting the Portuguese label and 
identifying as a friend of the French also ties into the religious 
theme present throughout the narrative. The Portuguese were 
staunchly Catholic, but the German states and France had become 
influenced by the Reformation. Staden’s insistence that he was not 
Portuguese could also be tied to his German audience with a 
specific emphasis on Philipp of Hesse. During Staden’s time in 
Brazil, Philipp transformed Hessian life and enforced 
Protestantism on his subjects.39 Prior to captivity, Staden worked 
for the Portuguese and had a fair amount of interaction with 
Catholic Spaniards, and upon his return to Hesse he was treated as 
a foreigner and questioned by the Prince. With Protestantism much 
 
39 Duffy and Metcalf, The Return of Hans Staden, 79. 




more central to his native culture than when he left, announcing 
one’s faith became an act of political support due to the connection 
between Protestantism and the state.40 Therefore, it is very possible 
that while Staden insisted on detaching himself from the 
Portuguese while in captivity in order to remain alive, his emphasis 
on not being Portuguese was directed at Prince Philipp and a 
German audience in order to show allegiance to the Protestant faith 
and a separation from the Catholic nations. Throughout Warhaftige 
Historia, Staden’s identity is continually questioned, and by 
denying his association with a Catholic nation he affirms his 
Protestant identity. 
 Shortly after that series of interactions, Staden was brought 
by the Tupinambá to a neighboring Tupi village known as Aririó. 
In this village he met with the highest Tupi king known as 
Cunhambebe. As in the previous conversation with his captors, 
Staden’s interaction with Cunhambebe also provided ample insight 
into the conflict between the French and the Portuguese in Brazil, 
as well as more strong messages regarding Staden’s faith. When 
introducing Staden to Cunhambebe, the Tupi said “Here I bring the 
slave, the Portuguese,” despite Staden’s continued denial of being 
Portuguese.41 Staden once again attempted to insist that he was no 
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enemy of the Tupinambá, despite the fact that he had worked for 
the Portuguese. Cunhambebe reacted to Staden’s claims once more 
by bringing forth the Frenchman, Caruatá-uára. Staden was then 
reminded that just earlier, the “[French]man who had seen me, said 
that I had not been able to speak with him, and claimed that I was a 
real Portuguese,” further proving to the Tupi that Staden was 
indeed an enemy of theirs.42 Cunhambebe further insisted that “he 
had already helped to capture and eat five Portuguese who had all 
said they were Frenchmen, and had lied about this.”43 
Cunhambebe’s simple statement further exposes level of animosity 
between the Portuguese and the French in Brazil, especially in 
relation to their indigenous allies. It also proves that Europeans 
would try to manipulate said alliances to their advantage, but based 
on Cunhambebe’s comment, they were rarely successful. Based on 
this interaction, one can also assume that many Europeans had 
found themselves in positions similar to Staden and had not 
survived. Unlike others, Staden was able to survive captivity, 
lending his narrative the remarkability needed in order to support 
his religious message. 
 Staden’s interaction with Cunhambebe in Warhaftige 
Historia was littered with Protestant statements of faith and 
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references to God. Immediately after Cunhambebe insisted that he 
had previously eaten five Portuguese men that had claimed to be 
French, Staden wrote “this was so bad that I abandoned all hopes 
of life and commended myself to God.”44 This statement is highly 
demonstrative of the Protestant faith. Staden admits to entrusting 
God with his life, evoking the Protestant expectation of goodwill 
from God in response to a strong faith. Also, because it is obvious 
that he survives his captivity, Warhaftige Historia implied to 
readers that they, too, should commend themselves to God. 
Warhaftige Historia contained numerous woodcuts depicting 
Staden’s captivity to accompany the narrative, one of which 
illustrated Staden’s encounter with Cunhambebe. In the woodcut 
(Figure 1), Staden was stripped and bound, standing before 
Cunhambebe at the center of a Tupi village. With his beard, Staden 
stood out from the indigenous Tupinambá in all of the woodcuts. 
His nakedness accentuated his gaunt figure, making him appear 
almost Christ-like at the center of the image. Staden’s seemingly 
minor religious remark and the woodcut depicting his interaction 
with Cunhambebe illustrated an example of Staden’s highly 
Protestant message in Warhaftige Historia.  
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Figure 1. Staden, Warhaftige Historia, 63. 
 
 The previously discussed section that detailed Staden’s 
earliest communication with the Tupinambá, Caruatá-uára the 
Frenchman, and Cunhambebe provided ample detail on the 
complexities of the alliances in sixteenth century Brazil. The 
relationship between the Portuguese and the Tupiniquin and the 
French and the Tupinambá served as incredibly important alliances 




that were valued above alliances with other Europeans. These 
allegiances also influenced indigenous relations with the 
Europeans, as seen by the anger of the Tupinambá directed 
towards the Portuguese. This section of True History also 
acknowledges the tension between French and Portuguese settlers 
in Brazil due to competition in trade and also possibly due to 
religious differences. Staden’s religious overtones also connect to 
his purpose of writing his narrative as he repeatedly denied being 
Portuguese, and by default, Catholic. Overall, this brief segment is 
a valuable resource for analyzing the dynamics of alliances in 
sixteenth-century Brazil and the importance of religion in Staden’s 
narrative. 
 Caruatá-uára served as an important figure for Staden to 
make religious commentary throughout Warhaftige Historia. 
Sometime later, as a captive of the Tupinambá, Staden encountered 
Caruatá-uára once more. Similar to their first interaction, the 
second exchange between the two Europeans is equally significant; 
it supplies valuable information about European competition in 
Brazil, how European and Indigenous relationships influenced said 
conflict, and Staden’s identity as a Protestant. Staden and Caruatá-
uára crossed paths while the Frenchman “had to pass by the place 
where I {Staden} was held captive,” on a trade-related journey.45 
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At this point in his captivity, Staden had established himself as of a 
prophet-like figure among the Tupi based on his religious 
“predictions,” which had been fueled by his preexisting knowledge 
of the Portuguese and Tupiniquin.46 This situation earned Staden 
the respect of his Tupi captors and while the Tupi no longer talked 
to Staden “about [possibly: using me as] food anymore,” they still 
kept him under careful surveillance and would not free him.47 The 
changed dynamic between Staden and the Tupinambá also played 
a role in transforming the relationship between Staden and the 
Frenchman during their second encounter since Staden depended 
less on Caruatá-uára for safety.  
It is under these circumstances that the second encounter 
between Hans Staden and the Frenchman took place. Warhaftige 
Historia’s role in upholding the upholding the Protestant faith is 
very clear in this section. Caruatá-uára, who had not seen Staden 
since the first day of his capture, was perplexed to find Staden still 
alive with his Tupi captors. To the Frenchman’s surprise, Staden 
remarked that he was only alive because of God’s protection.48 
This message was one of the main purposes of Warhaftige Historia 
and appeared throughout the text on numerous occasions, but the 
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comment to the Frenchman was especially significant when 
coupled with the discussion that followed.   
 Staden reminded Caruatá-uára of their previous interaction 
and “asked whether he [in the moment] when he had advised the 
savages to kill me, had also had a Christian heart beating in his 
body” which directly challenged the Frenchman’s faith.49 As 
mentioned previously, both Lutheranism and Calvinism had taken 
root in France during the mid-sixteenth century to the displeasure 
of Catholic nations like Portugal and Spain. Staden’s sharp 
religious rebuke of Caruatá-uára is significant on a number of 
levels. The comment tied directly into Staden’s purpose of writing 
Warhaftige Historia, to vindicate the Protestant faith by attributing 
his survival to the grace of God. In this exchange, Staden drew a 
parallel between the treachery of a fellow European earlier in the 
narrative to those who were not Christian and underscored the “un-
Christian” nature of the Frenchman’s actions. Staden’s accusation 
of “un-Christian” behavior also tied into the “Christian contest for 
souls” occurring throughout Europe and the colonies at this time.50 
On a deeper level, Staden’s disappointment in the Frenchman’s 
actions was likely a way for him to appeal directly to Prince 
Philipp, the intended audience of Warhaftige Historia. As one of 
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the prominent leaders of the Schmalkaldic League, Philipp had 
turned to the French, specifically King Francis I, to assist in his 
struggle against the Holy Roman Empire. Instead of aiding Philipp 
and the Protestant struggle, King Francis I declared peace with 
Charles V of the Holy Roman Empire in 1544, turning away from 
an alliance with the Hessian lord.51 Staden clearly expressed 
disappointment with the French via his reprimand of Caruatá-uára 
during this interaction, which was likely a way to please Prince 
Philipp and affirm the legitimacy of his own Protestant identity. 
Overall, the second confrontation between Staden and Caruatá-
uára provided important insight into the religious tensions in 
Europe that were being played out on Brazilian land during the 
sixteenth century as well as a glimpse into Staden’s religious 
identity. 
 The dialogue between Staden and the Frenchman in this 
scene additionally revealed the tense reality of European 
relationships and competition in Brazil, and how indigenous 
alliances played a role in the conflict. After Staden questioned 
whether Caruatá-uára had a “Christian heart,” the Frenchman was 
quick to justify his prior actions. Caruatá-uára insisted that he “had 
been certain that I {Staden} was a Portuguese” and that the French 
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considered the Portuguese to be such enemies that “they would 
hang them {the Portuguese} at once” if they were captured.52 The 
drastic nature of the French response to capturing Portuguese 
exhibits a glimpse into the raging conflict between the French and 
Portuguese forces in Brazil, and how Staden had been caught up in 
this competition. Indigenous alliances were integral for both 
European nations in their fight to control the colonization of 
Brazil, and this interaction proves that as well. Immediately after 
revealing that the French would hang any Portuguese they could 
find, Caruatá-uára added that the French “had to adapt to the [ways 
of the] savages and be content with their treatment of their 
enemies, since they were the traditional enemies of the 
Portuguese.”53 In this statement the Frenchman justified the violent 
competition between the European powers present in Brazil and 
uncovered fascinating details about the European-Tupi alliances. 
On one hand, the comment demonstrated the agency that the 
Tupinambá had in their alliance with the French rather than 
depicting the indigenous groups as passive figures during the 
process of colonization. On the other hand, Caruatá-uára’s 
statement also related to the religious issue present between 
Catholic and non-Catholic countries. Since the Treaty of 
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Tordesillas only included the Catholic nations of the Iberian 
Peninsula, the French relied on indigenous relations to maintain 
their presence in Brazil.54 Caruatá-uára’s role as a go-between for 
the French and Tupinambá was critical for French development in 
Brazil, which connects to his previous interaction with Staden and 
his desire to please the Tupi. This scene is a prime example of the 
importance of indigenous allegiance as well as the intensity of the 
conflict between the European powers in Brazil.  
 While this was the final interaction directly between 
Caruatá-uára and Staden, their relationship and Staden’s criticism 
of the Frenchman continued throughout the end of the narrative as 
a tool to validate Staden’s faithfulness to his Prince and his God. 
To end this exchange between the two men, Staden begged 
Caruatá-uára “to send for me and take me back to France with the 
first ship that arrived,” and according to Warhaftige Historia, 
Caruatá-uára agreed and also informed Staden’s captors that he 
was indeed a friend of the French.55 As the narrative unfolds, 
Staden continually implored the Tupi to allow him to be freed 
since he had proven his “friendship” to the French, but the 
Tupinambá insisted that “they wanted to have many goods [as a 
ransom]” in exchange for Staden and would not free him yet.56 
 
54 Félix and Juall, Cultural Exchanges between Brazil and France, 36. 
55 Staden, Hans Staden’s True History, 72-73. 
56 Staden, Hans Staden’s True History, 82. 




After some time waiting to be freed, in a state of desperation, 
Staden swam out to a French boat that had been anchored for trade. 
When he attempted to climb aboard, “the Frenchmen pushed me 
away, for they thought that if they took me along without the 
consent of the savages, these might rise against them and become 
their enemies.”57 This encounter echoed the previously mentioned 
interactions with Caruatá-uára and continued to emphasize the fact 
that the French relied heavily on their relationship with the 
Tupinambá and were not willing to put it at risk for the life of 
another European. The moment in which the French rejected 
Staden was significant enough to be depicted in one of the 
woodcuts that Staden included in Warhaftige Historia, which can 
be seen in Figure 2.58 In the woodcut, Staden is seen begging the 
Frenchmen aboard the ship while they sail away without assisting 
him. Later on, Staden learned that the ship he had attempted to 
climb onto, which had also held Caruatá-uára onboard, “sank on 
the voyage home.”59 Once Staden was freed by the Tupinambá 
returned to Europe, he reported the wrongdoings of the Frenchmen 
aboard the sunken ship and insisted that “there are godless people 
on board the ship.”60 As mentioned previously, it is likely that 
 
57 Staden, Hans Staden’s True History, 82. 
58 See Figure 2 below. 
59 Staden, Hans Staden’s True History, 96. 
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Staden’s harsh commentary on the “godless” nature of these 
Frenchmen was directed at Prince Philipp of Hesse, as he had also 
been let down by the “godless” behavior of the French during the 
War of the Schmalkaldic League. Staden also used the misfortune 
of the French ship to highlight his Protestant beliefs. Following his 
accusation of godlessness, he wrote “I now see clearly that the dear 
Lord wanted to help me… God will not leave such mercilessness 
and tyranny, as they showed to me on these lands (may God 
forgive them) unpunished.”61 Staden attributed the bad fate of 
Caruatá-uára and his crew to the way they had treated Staden, who 
had been faithful to his God throughout his journey. Staden used 
that as an opportunity to strengthen the Protestant message of 




Hans Staden’s Warhaftige Historia detailed his experience as a 
captive among the Tupinambá in Brazil in the 1550s, but most 
importantly the text served as a gateway into the minds 
contemporary Europeans. After spending years working for the 
Catholic Portuguese in Brazil and nine months as a captive, native 
Hessians viewed Staden as a “foreigner” upon his return to his 
 
61 Staden, Hans Staden’s True History, 102. 





Figure 2. Staden, Warhaftige Historia, 83. 
 
homeland. Prince Philipp, the Protestant prince of Hesse, promptly 
questioned Staden’s loyalty and the legitimacy of his tale once he 
returned from the New World. This interrogation inspired the 
creation of Warhaftige Historia. Staden used his text as a way to 
confirm his identity as a staunch Protestant and a devoted Hessian 
through a dedication to Prince Philipp and numerous allusions to 




his faith. The Protestant message of Warhaftige Historia remained 
apparent as Staden often invoked the name of God and thanked 
Him for his salvation from the cannibalistic Tupinambá.  
 In addition to solidifying his identity as a Protestant, 
Warhaftige Historia also allowed Staden to reaffirm his Germanic 
identity after spending so many years in foreign lands. The 
narrative exhibited the tension between French and Portuguese 
colonizers as both groups sought control over the trade of 
brazilwood and trade with the natives, and Staden became 
entangled in the conflict. As a captive, Staden denied any relation 
to the Portuguese. His denial of Portuguese identity initially served 
the purpose of evading death at the hands of the indigenous 
enemies of the Portuguese. Rejection of any association with the 
Portuguese also served as a direct comment to Prince Philipp. By 
repudiating an alliance with the Portuguese Staden also rejected 
any possible notion of being Catholic. Staden clearly distinguished 
himself from the French throughout Warhaftige Historia, as well. 
Although not a Catholic nation, the French had failed to join Prince 
Philipp’s Protestant league in the War of the Schmalkaldic League. 
Staden’s portrayal of the French in Warhaftige Historia centered 
on his interactions with Caruatá-uára. Caruatá-uára. A French go-
between Caruatá-uára repeatedly betrayed Staden and by the end 
of Warhaftige Historia, Staden renounced the “godless” French 




who had abandoned him. His criticism of the French strengthened 
his connection to Prince Philipp and to Hesse, both of which had 
also been betrayed by the French. Overall, the religious messages 
that Staden interjected throughout his account provided insight into 
the Protestant and Catholic struggle for Christian souls. Warhaftige 
Historia, a highly political piece, served the purpose of affirming 
Staden’s loyalty to Hessian Prince Philipp and the Protestant faith 
after spending many years outside of his native land. 
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